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        Introduction to the English Edition of The Ultimate Realm


Chün-fang Yu

Professor, Department of Religion

Rutgers University


　　This is the English version of The Ultimate Realm: Teachings of the Lord of Universe Church, the most important scripture of the T'ienti Chiao(天帝教) (translated as T'ienti Teachings or Lord of Universe Church in this text). T'ienti Chiao is one of the fastest growing new religions in Taiwan today. Since it registered with the government in 1982, it has not only established its presence everywhere on the island but also spread its messages to Japan and the United States. The present English translation was made in preparation for its worldwide mission. In this introduction, I shall discuss the life of Mr. Lee Yü-chieh(李玉階), the founder of this religion, the characteristics and history of this new religion, the origin of this scripture, and lastly, some main ideas found in the text. The Ultimate Realm is an unusual text, for it does not claim to have a human author. It was revealed by T'ienti, the Lord of the universe, to Mr. Lee Yü-chieh, during several years starting in the spring of 1939 on Hua Mountain(華山), one of the five sacred peaks of China located in Shensi Province(陝西省). The actual human medium was Mr. Lee's young son, Wei-sheng(維生). Mr. Lee and Huang Wei-tao(黃維道), a journalist with scientific interests, would ask T'ienti various questions of ultimate concern and His answers would be transmitted to Wei-sheng by the Lord's intermediaries. The first draft was completed in the winter of 1942 and the first edition came out in 1944 in Hsian(西安) under the title, "A New System of Religious Philosophy".


　　"T'ienti" is the name of the Supreme Lord worshipped by the followers of the religion. This is the same God known as "Lord on High"(上帝, Shang-ti) to ancient Chinese and whose name was inscribed on bronze vessels of the Shang dynasty(商朝)(?1766-?1122 B.C.) It is also the same God worshipped in all religions. According to the teachings of T'ienti Chiao, all regions of the world, be it Christianity, Islam, Buddhism, Taoism and Confucianism, were all established by emissaries of the same Supreme Lord. It is for this reason that converts to T'ienti Teachings do not have to give up their original faiths. Although this is a new religion, its God is, therefore, older than mankind and was already known at the beginning of Chinese history. It is also for this reason that T'ienti Teachings do not speak of a founder (for only T'ienti Himself can be called the founder), but regard Mr. Lee Yü-chieh as the "First-Appointed Master Emissary on Earth of the T'ienti Teachings".


　　Mr. Lee appears in The Ultimate Realm under two other names: Han-ching(涵靜)"Vessel of Stillness", and Chi-ch'u(極初)"Absolute Beginning". He is now, in 1994, 94 years old. Although he is not called founder of the religion, because its history has been so intimately bound up with his life experiences, it is necessary for the reader to have some ideas about him.


　　Born in 1901 in Soochow(蘇州), Kiangsu(江蘇), Mr. Lee lost his father when he was only thirteen years old. His mother, n'ee Liu, was a pious Buddhist, keeping vegetarian diet, chanting Buddha's name, reading Buddhist scriptures and practicing Ch'an(禪) meditation. When the father died at the young age of thirty-nine, there were four sons and Mr. Lee was the oldest. The mother brought them up by herself. The son's feeling of filial gratitude is eloquently revealed in the dedicatory preface of the present book. When Mr. Lee was sixteen, he graduated from the Normal Elementary School in Soochow as the valedictorian and went to Shanghai(上海) to continue his education. His mother gave him the handwritten copies of two very important morality books: The Treatise of the Exalted One on Recompense and Retribution(太上感應篇, T'ai-shang K'ang-yin p'ien) and Lord Wen-ch'ang's Essay on Secret Recompense(文昌帝君陰騭文, Wen-ch'ang Ti-chün ying-chih wen), and said, "These are the only property your father bequeathed to you. Always keep them with you and practice their teachings diligently". He lived in the house of his uncle in Shanghai and received two silver dollars each month as spending money. Because he was very frugal, he managed to spend only one dollar and saved the other one. At the end of the year, he would use the money thus saved to have copies of these two morality tracts printed and asked workers on a steam boat sailing along the Yangtze River(長江) to distribute them among the passengers for free. He did this for three years. He also started to do quiet sitting about this time.


　　In 1918 Mr. Lee transferred to China Public School(中國公學, Chung-kuo Kung-hsueh) located in Wu-sung(吳淞). This was the highest educational institution established by the Revolutionary Government. Dr. Sun Yat-sen(孫逸仙), and other revolutionary leaders such as Huang Hsing(黃興), Ts'ai Yuan-pei(蔡元培), and Yu Yu-jen(于右任) were memebers sitting on the board of directors. Dr. Hu Shih(胡適) was an early graduate of the school, and after finishing his studies in the United States, he became its president upon returning to China. Mr. Lee thus received the influence of Three Principles of People and Nationalist revolutionary spirit from an early age. The next year, 1919, when the May Fourth Movement started in Peking, students in Shanghai responded. He was elected the chairman of the students' association of his school and was very active in organizing strikes and other patriotic protests against the signing of the peace treaty with Germany. He also formally joined the Nationalist Party in this year.


　　Mr. Lee married Miss Kuo Ch'un-hua(過純華) in 1924. The story of their marriage is very interesting and disciples of Mr. Lee love to tell visitors even today. Miss Kuo is a native of Ch'ang-chou (常州) and, in the summer of the previous year, was visited by the incarnation of Chi-Kung (濟公), the Living Buddha, who opened her wisdom eye and secretly transmitted methods of saving people. Miss Kuo was the choice of Mr. Lee's grandmother. His mother, however, was in favor of another candidate, a Miss T'ang from Soochow. A family meeting consisted of the grandmother, mother, uncle and Mr. Lee, was finally called to decide the matter. When Mr. Lee was asked about his choice, he deferred to his grandmother and mother, who also refused to insist on their own opinions. The uncle then suggested that two lots, one with the character "Kuo" and another the character "T'ang", be cast in front of an image of Bodhisattva (觀音, Kuan-yin). The lot which came up two out of three times would be the winner. This was done. "Kuo" came up two times in a row and the grandmother declared that her candidate was the winner. Mr. Lee asked to try one more time so that his mother could be given a last chance. Yet the third time also turned up the lot with "Kuo". This was indeed a marriage made in heaven. Mrs. Lee is ninety-two years old today and is working closely with her husband in matters relating to the church.


　　Mr. Lee was invited to serve in the Ministry of Finance of the Nationalist Government in 1928 and became the secretary of T.V. Sung (宋子文), the minister. When the Nationalist army captured Peking in June of that year, he was given the task of taking care of the files of the Ministry of Finance in the Peking government as well. He was also asked to draft the first tax laws for the Nationalist Government. Several miraculous events happened soon after this which indicated more momentous changes were coming in his life.


　　First, in the spring of 1929, a fire broke out in the dormitory of the Nanking Ministry of Finance where he was staying. Although Mr. Lee was deadly tired because he had not slept for two days because of urgent official business, he was prevented from falling asleep on that particular night by protecting deities. He could thus run out when he heard noises at the start of the fire. With the exception of one corner of his bedroom where the desk on which his important documents were placed, the entire building was burned to the ground. A second and an even more miraculous event was the way Mr. Lee met his teacher, Master Hsiao Ch'ang-ming (蕭昌明), the founder of the T'ien-te Chiao (天德教, Heavenly Virtue Teachings), who is regarded as the 54th founder of the Transmission of T'ienti Teachings. In 1930, when Mr. Lee heard that an eminent person was staying at a photo studio in Nanking, he took the night train from Shanghai and got there the next morning. When he entered the door, even before he was announced, Master Hsiao said, "Yü-chieh, you have come!" Mr. Lee was immediately won over and converted to the religion right away. He was given the religious name "Chi-ch'u" (Absolute Beginning). Master Hsiao used spiritual healing as an expedient in teaching people to turn to virtue. He emphasized the "Twenty Words of Truth" as the guiding principle for human life. T'ienti Teachings continued both traditions.


　　Taking upon himself the task of spreading the religion, he succeeded in establishing in the winter of 1932 the Institute for the Study of Religious Philosophy and The Eastern Sanitarium of Spiritual Healing in Shanghai. After that, the religion was spread to Soochow, Hangchow (杭州), Hankow (漢口), Ch'ang-sha (長沙) and other places. In the autumn of 1934, Master Hsiao ordered Mr. Lee to establish the religion in the northwest. It just so happened he was appointed the Northwest Special Commissioner of Salt by the Ministry of Finance to be stationed in Hsian. He went to work in Hsian. Human wishes were in this case answered by Heaven. Mrs. Lee joined him with the whole family in the winter of 1935. By then, Mr. Lee had four sons who were nine, seven, five and two respectively. The Shensi Institute for the Study of Religious Philosophy was established in May of the same year. It was also around this time, after the religion was spread to Shensi, a third miracle happened to Mr. Lee. He was a very tall person and had a distinguished looking face with fine features. The only defect was that he had no bridge above his nose. After he practised quiet sitting according to the method taught him by Master Hsiao, he suffered tremendous pains in his nose one night. The next morning, when he looked in the mirror, his nose had grown a bridge. This was taken as an example that cultivating the mind could lead to the perfection of physiognomy.


　　In the summer of 1936, Master Hsiao told Mr. Lee to go visit the Venerable Sage of Cloud Dragon (雲龍至聖, Yun-lung Chih-sheng), who was Master Hsiao's teacher, among Tai-pai Mountain (太白山) (south of Mei County 郿縣, Shensi Province). The Sage was the founder of T'ien-chün (Heavenly Balance) Chiao (天鈞敎) and was regarded as the 53rd founder of the transmission of T'ienti Teachings. Tai-pai Mountain was covered with snow most of the year and few people ever went there. Except for the one month from the fifteenth of the sixth month to the fifteenth of the seventh month when snow melt and pilgrims could come, the mountain was inaccessible the rest of the time. Mr. Lee searched for the Sage for three days and nights in wind and snow. Finally on the fourth day, the Sage's disciple met him on top of a hanging cliff and led him to the Cave of Nestled Cloud for an audience with the Sage. Mr. Lee wanted to stay on the mountain to learn the Way with him, but the Sage warned him that a national catastrophe would occur the summer of the following year and Lee had a mission to accomplish. He ordered Mr. Lee to tell the latter's teacher, Master Hsiao, to retreat to Huang Mountain (黃山) in Anhui Province (安徽) and Lee himself must resign from his official duties no later than July 2, 1937 and take his whole family to live under White Cloud Peak (白雲峯) on Hua Mountain. His task was to pray constantly and saveguard the gateway to the northwest. The Sage promised to visit Lee often and protect him.


　　Hua Mountain is located in Hua-yin County (華陰) of Shensi Province. Its elevation is over 2800 meters above sea level. One of the five sacred mountains of China, it has long been revered as a holy place where the Chinese people originated. It is also the base of the Complete Perfection (全真派, Ch'uan-chen) school of Taoism. Numerous people have practiced the Way there and become immortals. After his visit with the Sage, Mr. Lee went to Hua Mountain after the Mid-Autumn Festival with several of his friends in order to find White Cloud Peak. Prior to the trip he researched the mountain gazetteers of Hua Mountain but could not find any reference to this peak. While visiting the North Peak, they met an old Taoist priest who told them that the solitary peak known familiarly as Incense Burner Peak (香爐峯) might be what they were looking for. He then told his disciple to lead them there. Sure enough, under the Incense Burner Peak, outside the Cave of the Golden Immortal (金仙洞) where Princess Golden Immortal, the younger sister of the T'ang Emperor Hsuan-tsang (唐玄宗) (r.713-755) practiced the Way, they found a stele with the following inscription, "So and so reestablished the Cave of the Golden Immortal situated under White Cloud Peak of Hua Mountain in the years of Wan-li (萬曆) (1573-1615) of the Great Ming Dynasty (明朝)". The mystery was resolved.


　　On July 2, 1937, Mr. Lee resigned from his official post as he was instructed and, taking Mrs. Lee, the four young sons and their tutors, went to live on Hua Mountain. Five days later, on July 7, Marco Polo Bridge Incident occurred and China soon plunged into war with Japan. Mr. Lee was thirty-seven years old and, taking Han-ching Lao-jen (涵靜老人) "The Old Man Who was the Vessel of Stillness" as his Taoist sobriquet, stayed on Hua Mountain for the next eight years until the end of the Second World War. He was often visited by The Venerable Sage of Cloud Dragon and other hermits from the Kun-lun Mountain (崑崙山) . It was also during the two years 1940-1941 that teachings from T'ienti were revealed, culminating in The Ultimate Realm. In 1945, when the war against Japan was over, the Sage declared cryptically that a new mission was waiting for Mr. Lee and he would go to "the immortal island of P'eng-lai" (蓬萊仙島, Formosa). This island turned out to be no other than Taiwan, for the Lee family moved there in 1949. After a business deal failed as a result of embezzlement by his partner, Mr. Lee took over the Tzuli Evening News (自立晩報), a private-owned newspaper, in 1951. In 1958, he gave up his membership in the Nationalist Party in order to protest against government laws restricting freedom of the press. He ran the newspaper for fifteen years and retired in 1966. He turned increasingly to missionary work from this time onward. He went to Japan in 1968 for the first time and gave lectures on the T'ienti Teachings. The Ultimate Realm was translated into Japanese, the first time that the book was rendered into another language.


　　1979 was an important year in the history of the church. In April of that year, Mr. Lee began teaching the public the "Chinese Original Quiet Sitting" (正宗靜坐, Cheng-tsung ching-tso) based on his realization attained over forty years ago on Hua Mt. In the winter of that year, Soviet Union suddenly invaded Afghanistan and in order to preserve the supply of oil, the United States was ready to defend it by going to war. Faced with the crisis of nuclear destruction and the threat of another global war, Mr. Lee led the graduates of the first two meditation classes to engage in collective prayers day and night, pleading T'ienti to intervene and make sure that the war, if it were to occur, to be no more deadly than a conventional warfare. Indeed, the danger of a nuclear confrontation was thus averted. However, although the Afghanistan situation did not worsen, but with the outbreak of war between Iraq and Iran, the fate of mankind was still precarious. Fearing that all traditional religions would fail to rescue the world from impending disaster, Mr. Lee beseeched T'ienti to reveal T'ienti Chiao, the original religion of the mankind to the world again. Finally, on December 21, 1980, T'ienti gave his approval and named Mr. Lee the founder of T'ienti Chiao in Taiwan. When Mr. Lee received this order, he knelt down and, crying with loud sobs, begged T'ienti Himself to take the position of founder, for no human being in this era was qualified to assume this title. Eventually, on December 27, T'ienti relented and named Mr. Lee the First-Appointed Master Emissary on Earth of the T'ienti Teachings.


　　Mr. Lee is a patriot. He joined the Nationalist revolutionary cause when he was a young man. Even after he ceased to be a formal member of the Nationalist Party, he continues to regard the Three Principles of People as unfailing guides to a strong and prosperous China. He believes that the future of China lies with a peaceful reunification between the mainland and Taiwan. He is equally concerned with the future of the world and the safety of mankind which are possible only with the permanent elimination of the nuclear weapon. The lasting solution of political hostility between nations and peoples, however, can be realized only through their spiritual transformation. T'ienti Chiao, in this view, holds the key to human happiness. Politics and religion are thus ultimately related, a belief central to the Confucian tradition. It is clear from even this short review of Mr. Lee's life that he embodies both the traditional values of Chinese culture as well as the revolutionary ideals of a new age. In a similar fashion, The Ultimate Realm contains ideas found in traditional religions such as Confucianism, Taoism and Buddhism as well as new concepts unique to T'ienti Teachings. It is a fascinating text which creates a new synthesis between religion and science. Let us examine some of the ideas in the rest of the introduction.


　　The first and perhaps the most distinguishing characteristic of the book that a new reader notices is its scientific (or quasi-scientific) terminology. Instead of finding terms used in most religions and philosophies such as body and mind (or soul), or matter and spirit, one reads about e-tropons (p.13) and harmonons (p.15) which correspond to the former terms. The reason for the use of such new terms is because with the prevalence of scientific education in the twentieth century, people find such expressions easier to understand. T'ienti Teachings take an evolutionary view of religion, acknowledging that "the religion of each era must be in accord with that era's needs. Precisely because of this, religion must possess an enduring spirit of renewal, without which it cannot become mankind's traditional faith or maintain the validity of its lasting existence"(p.2). Cosmic truth is expounded from a scientific perspective in order "to establish a new sort of spiritual science, to illumine the true Tao of the cosmos"(p.39). Therefore, not only the views of the world and human life, but also those of deities and even that of T'ienti Himself, as we shall see, are expressed with such a scientific perspective. It is also for this reason that among the faithful of the T'ienti Teachings today in Taiwan, one finds a large number of well educated intellectuals, including physicists, space scientists and engineering professors and students.


　　Having said this, however, I must hasten to emphasize that such ideas should not be taken literally and correlated with existing concepts in physics, chemistry or biology. For we should never forget that the contents of this book were resulted from revelation and transmitted through human media. T'ienti Teachings have always regarded this way of communication between human beings and God as most infallible, for we read, "The distance between Heaven and man lessens as the wheel of time advances. Whenever matters in this world do not yield to solution by intellect, we hope that communication between Heaven and man will be the path to illumine the truth"(p.3). Technically known as "Heaven-man communication" (天人交通, T'ien-jen chiao-ton), messages from Heaven can take from through mediumship of the planchette, mediumship of light, mediumship of the pen, auditory mediumship, spiritual healing and quiet contemplation, detailed explanation of which can be found in the body of the text (p.75-80). As I mentioned earlier, Mr. Lee's oldest son, Wei-sheng, who was then only fourteen years old, served as the media in communication with deities. Huang Wei-Tao, a journalist with heavy interest in science, used proximate concepts from science to express most of the ideas received by revelation. However, this was not always possible. In fact, during the early 1940's, when the bulk of the revelations took place, some ideas mentioned in the book were actually unknown in science. For instance, speaking of the nature of e-tropons, "The positive and negative polarities of ordinary electricity follow the principle of like-repels-like and opposites attract. However, e-tropons follow the principle of like-attracts-like and opposites repel, This is a truth that has not yet been discovered in physics"(p.41).


　　Another characteristic of the text which may give rise to some difficulty in understanding for a new reader is its special vocabulary. The relationship between human beings and deities, for instance, is cememted by "bonding" (親, ch'in) and "harmonizing" (和, ho) or "sympathetic" (親和, ch'in-ho) forces. Human beings send out the bonding force which is yin (陰) in nature. When that force reaches "jen-chun" (熱準), another special term meaning "critical energy", because the person's great sincerity, it calls forth a response from the deity who sends out the harmonizing force which is yang (陽) in nature. Such exchanges are traditionally facilitated through prayer, sacrificial offering, chanting of sutras and mantras (p.70-74). Not only humans can move deities through these religious activities, deities often play active roles in changing a person's destiny. For they can either "impel" (壓, yia) or "uplift" (挾, chia) person to do something he is destined to do(p.6, 81-84). A glossary for these and other technical terms is provided with this English translation to help readers understand them better.


　　Concepts and terms central to Chinese philosophies and religions, on the other hand, are also used throughout the text. But they are often used in a different and new way. Some examples will make this clear. For instance, we encounter the familiar term wu-hsing (五行), "five evolutive phases", but they come about, we are told, because "The combination of e-tropons into atoms, and into molecules caused the Five Evolutive Phases to appear"(p.32). Shen (神) "deities" are harmonons which succeed in freeing from the constraints of e-tropons(p.52).


　　They are divine intermediaries, half-yin and half-yang, above bodily essence but below cosmic ch'i, and above matter but below Nature (p.107). Human beings can become deities through moral striving and spiritual cultivation so that their harmonons can be freed from the e-tropons upon death. By tempering the "three treasures: essence, ch'i, and spirit", a practitioner can transform his ordinary body into a raydon embryo (p.84-89) which will not only escape transmigration, but, like "a nuclear reactor", generate pure yang energy without end. In this process of transformation, one must practice hsing-ming shuai-hsiu (性命雙修) "dual cultivation of self-nature and the body" (p.89-90). These terms come from Taoist inner alchemy, but they receive new interpretations here. Sometimes, traditional terms are used to explain new concepts. Thus, "Harmonons are like the superior man (君子, chun-tzu), and e-tropons are like the lowly person (小人, hsiao-jen). The lowly man takes the superior man's mind to be his own mind. If the superior man moves toward the good, the lowly man will follow and they will walk together. If the superior man is false in his intentions, the lowly man will curry favor by the vilest acts of servitude" (p.60), Tao (the Way) is correlated with harmonons, Nature, the Confucian benevolence (仁, jen) and the Buddhist emptiness (空, k'ung), whereas teh (virtue, power) is correlated with e-tropons, matter, the Confucian sincerity (誠, ch'eng) and the Buddhist form (色, se). "Thus the workings of Tao depend on harmony and sincerity—that is, the fitting union of e-tropons and harmonons" (p.106).


　　What are the key teachings found in The Ultimate Realm? As I understand them, I will mention at least four. The first is "oneness with dual function of mind and matter". We read, "Is human life ultimately of the mind, or is it material? This is an ageless enigma. Most religious believers and philosophers of the past have argued from idealism. In recent times, most scientists and materialists have tended toward materialism. In actuality, not only do mind and matter both exist for a fact, they arise mutually and fulfill each other.… the cosmos is in truth an arena for mind and matter to coexist, unify and find harmony. This is a world in which e-tropons and harmonons are a oneness with dual function. The nature of human life, also, is none other than oneness with dual function of mind and matter"(p.60). Related to this is "the law of universal dynamism".


　　Everything in the universe is in a constant state of movement. "At the large end is the spiral harmonizing force which forms the universe's celestial bodies, in the middle is the force of e-tropons and harmonons acting on each other, as in the human body, and at the small end is the ceaseless movement of e-tropons found even within a cup of water. Thus it is said, matter and Nature move ceaselessly. Objects in motion move, of course, but objects at rest also move. This is universal dynamism"(p.19). Although it is not specified, what we find here is the same idea emphasized in the Book of Changes (易經) and Tao Te Ching (道德經).


　　The second is the so-called "The Third Theory of Godhood" (p.91-93) and the related concept of T'ienti. Taking the theologies of world religions as a whole, the book divides them into three categories: the three theories of godhood. For the first theory of godhood, "All such phenomena as the stars, moon and planets; mountains, rivers and land; plants and minerals were thought to be creations and expressions of divine beings". For the second theory of godhood, however, "God is man's savior and possesses supreme authority. Human merit and sin will earn its just recompense through God's pleasure or displeasure. If one incurs anger up in Heaven, one disaster will follow another; if one gains approval of heaven, terrible sins can be pardoned". The latter represents a more advanced stage of human understanding. Still, the two theories share much in common. For they both claim that divine power is omnipotent. "The former claims that God is autocratic and brooks no dispute, in the latter God is humanity's savior. God in the former is like a tyrant and in the latter like a benigh father. All in all both belong to the doctrine of 'theocentrism'". By contrast, the third theory of godhood as advanced in this book is very different. For "it is a belief that divine power ultimately is no more than a mediation between matter and the natural order. Deities are heavenly emissaries who carry out the Lord's will. They are not only unable to create Nature, they themselves fall under the governance of natural laws. It is simply that they possess methods for avoiding some laws. T'ienti or the Lord is the "supreme regulator who brings natural laws into harmony"(p.92). While He is the ruler over all spiritual entities and the highest regulator of harmony among natural laws, the Lord is not the creator of those laws, nor of human beings(p.81). Human beings, for this reason, are not qualitatively different from deities and spiritual entities. This brings us to the third point which I want to emphasize.


　　The statement, "Sacred and mundane are equal"(p.94) characterizes the T'ienti Teachings as a humanistic religion. According to this view, human beings have the potentials and abilities to transcend their limitations and become holy. The pathway of self-transformation is consisted of three kinds of self-initiated striving: First, one must strive within oneself by controlling one's selfish desires and actively perform moral actions. Confucian and Neo-Confucian models are invoked. Thus, by "rectifying the mind" and "making the will sincere", one may advance toward sagehood. "As a result of striving within the self, one proceeds to establish merit and virtue, and leave behind lasting words"(p.97). Secondly, one must strive against nature by breaking free from the constraints of material forces. Meditation is the indispensible method to attain freedom from nature, for "nature is mankind's common enemy"(p.96). Thirdly, one must strive toward Heaven, which means one tries to achieve union with the Lord. This is the highest religious goal for the followers of the T'ienti Teachings. When this is achieved, it is the ultimate realm where Heaven and man become one.


　　The attainment of sagehood is not a private personal matter, but will inevitably bring about a universal transformation. Individual salvation is thus intimately linked with salvation of the whole mankind. This fourth key idea of the T'ienti Teachings is represented by the three great unities (大同,ta-t'ung) : unity of all religions, unity of all peoples of the world, and lastly, unity between Heaven and man. T'ienti Teachings do not deny other religions or their validity but try to point out the common ground. When all people of the world give up fighting and acknowledge our common humanity, true peace may then be established. Finally, with the creation of unity between Heaven and man, a true "paradise" or a real "heaven" becomes a reality, for it is a heaven on earth experienced by living people, but not a place in some other world where one goes after death. T'ienti religion is, therefore, a humanistic spirituality, or an asceticism of this world. Its essential teachings, like T'ienti Himself, are thus firmly rooted in the Chinese tradition, yet at the same time, offer universal messages open to all mankind.

    
        Foreword


　　The Ultimate Realm is one of the most remarkable religious texts that I have ever encountered. While it is securely anchored in the Chinese past, it also soars confidently toward the future. I am not personally acquainted with any of the leading figures in T'ienti Chiao ("Lord of Universe Church", more literally, "Doctrine/ Teachings of the Lord of Heaven"), but I am deeply impressed by this book, which is their chief scripture. What is most striking about The Ultimate Realm is the bold manner in which it combines science and religion. Indeed, these two vital aspects of modern existence are generally considered by adherents of both camps to be counterpoised, and this opposition constitutes a crisis for humanity.


　　The struggle between religion and science, in fact, is but one manifestation of a deeper division between mind and matter. The distinction between mind and matter, between body and soul, is one that has troubled our ancestors ever since they acquired the capacity for reflective consciousness. Rather than shying away from or glossing over this unsettling feature of the human condition, The Ultimate Realm confronts it directly and offers creative means not only for coping with this dichotomy but for transcending it. This is a scripture, then, that accepts neither an idealist nor a materialist view of the universe. Instead, it espouses a mutual coexistence and intersection of mind and matter.


　　The religious roots of T'ienti Chiao are unmistakable: key elements of its doctrine are derived from Buddhism, Taoism, and Confucianism. Yet, at the same time, this is an all-embracing faith: virtually any of the religions of the world can fit within it. The Ultimate Realm refers explicitly to the above three religions plus Islam and Christianity, and it refers implicitly to many other religions.


　　The Ultimate Realm is informed by a solid understanding of the history of world religions, as, for example, when it states that Buddhism arose to counter the rigid castes of Brahmanism and that Martin Luther founded Protestantism to resist papal oppression. T'ienti Chiao recognizes the profound implications that such changes in religion have for society and culture. As a result, it holds that the religion of each era should be attuned to each era's needs. T'ienti Chiao is clearly a religion of the twentieth century that looks toward the next millennium with eager expectation.


　　One of the predecessors of T'ienti Chiao was the T'ien-te Sheng-Chiao ("The Holy Teaching of Heaven's Virtue"), founded by Hsiao Ch'ang-ming. This new religion was very popular in China during the twenties, thirties, and forties with nearly four million adherents when the Communists took over the mainland. Hsiao Ch'ang-ming was a teacher of Lee Yü-chieh, the initiator of T'ienti Chiao. Some of Hsiao's doctrines, such as the observance of twenty key watchwords (or precepts) and his emphasis on eclecticism, were adopted into T'ienti Chiao. But this new religion goes far beyond all of its predecessors in philosophical sophistication and in its brilliant, synthetic appropriation of science. To be sure, in this respect, The Ultimate Realm is quite unique among the hundreds of new religions that have appeared worldwide during the last century and a half. Some of these have even adopted the word "science " or one of its derivatives as part of their names, but they usually are superstitious, irrational, or even actively anti-scientific. What is most refreshing about T'ienti Chiao is that it is a religious doctrine which is not afraid of science. Instead, it jubilantly joins with science to march forward to the establishment of heaven on earth, a heaven that will be built by human beings working in concert with God.


　　This leads to another perennial bifurcation which T'ienti Chiao rises above: that between God and man. In order to understand how it deals with this problem, let us examine in more detail the concept of godhead presented in The Ultimate Realm. T'ienti (usually rendered as "Lord of Heaven") is composed of two syllables meaning "heaven" and "thearch". Etymologically speaking, t'ien is related to European words such as Deus, divine, Jove, Zeus, Tyr, and deity, as well as the Turkic word Tängri, all of which go back to the prehistoric Indo-European root * deiw-meaning basically "to shine" and, in its derived forms, "sky, heaven", exactly the same as t'ien. In the ancient Chinese religion of the Shang dynasty, the ti were deified ancestral kings. In other words, they were men who had become gods. Thus, the very name T'ienti constitutes a combination of the heavenly and the human. The Ultimate Realm is presented to us as the word of T'ienti communicated through an individual who was able to receive it because of his closeness to Nature (another translational facet of T'ien).


　　The problems facing us are not always solvable solely by the application of rationality, powerful as it may be. Sometimes we require a higher form of guidance and inspiration; The Ultimate Realm tells how this may be acquired through communication with Heaven, i.e., Nature. The most effective way for getting in touch with Nature is through quietude, and the most effective way to achieve perceptive tranquility is through meditation. The Ultimate Realm offers an elaborate and thorough disquisition on the importance of quietude and the purification that results therefrom. The methods it describes for engaging in meditation are based on both Buddhist and Taoist regimens. Through receptive stillness, we make of ourselves vessels into which Nature pours itself.


　　The Ultimate Realm posits an essential unity between Heaven and man, which it asserts grow closer together with the passage of time. The theology adumbrated in this book is, therefore, an enlightened one in which god is not an omnipotent authority, but a mediating force between matter and nature. Since they are both made up of the same elemental stuff, the sacred and the mundane are fundamentally equal. Because of its unusual concept of godhead, theists and atheists alike can derive intellectual and spiritual sustenance from this work.


　　On another, but related, plane, The Ultimate Realm shows the method for the mediation between physical objects and the metaphysical Tao ("Way" or, etymologically rendered, "Track"). As a translator of the Tao Te Ching and the Chuang Tzu (莊子), I find the explanation of Tao as universal cosmic force and Te as its manifestation in individual entities to be illuminating. The novel approach to Tao and Te ("virtue," "integrity," or "doughtiness"), like so much else in the teachings of T'ienti, is exhilarating. This book also includes the first discussion of ch'i ("material energy") that is compatible with Western theories of the structure of the universe. Actually, ch'i--the basic substance of everything in the universe--is analogous to Sanskrit prana, Greek pneuma, and Hebrew ruwah. But it has never before been explained so lucidly in terms that are so readily comprehensible to people who are unfamiliar with Chinese cosmology.


　　I find parts of The Ultimate Realm to be reminiscent of Tao Ch'ien's (陶潛) (365-427) philosophical poem on "Substance, Shadow, and Spirit". Like it, they show how individuals relate to the universal flux. Similarly, there are resonances with the great neo-Confucian philosopher, Chu Hsi (朱熹) (1130-1200), who describes the ceaseless,  recurrent aggregation and dissipation of material energy in the universe. Yet, the treatment of these subjects in T'ienti doctrine goes far beyond these traditional expositions into wholly new realms of discourse.


　　One of the most invigorating things about this book is that is so positivistic and optimistic instead of being negativistic and nihilistic as is often the case with earlier religious traditions. An instance of the positivist quality of T'ienti religion described in this book is that it unabashedly encourages striving-- so long as that striving is directed toward ennobling self-cultivation and attainment of desirable social goals. At times, the optimism evinced in The Ultimate Realm spills over into a visionary quest as, for example, when space travel along interstellar "winds" (like hyper-jetstreams) is proposed.


　　The visionary quality of The Ultimate Realm is no mere fantasy, for it is based on a firm grasp of many different types of knowledge, including anthropology, physics, chemistry, mathematics, and (abnormal) psychology--all bound together through wisdom. In short, The Ultimate Realm represents a sort of unified field theory that brings together all scientific, social, and spiritual endeavors of mankind and molds them into a coherent whole.


　　Virtually every sentence of The Ultimate Realm reveals its eclectic underpinnings. The title itself contains the word "realm [of human intellection]" (Mandarin ching-chieh) which is derived from Sanskrit visaya. The Buddhist notion of karma, which has long since been domesticated in American linguistic usage, is also plentifully evident in the present work. The Ultimate Realm masterfully draws analogies between traditional Taoist categories such as hun and p'o ("animus" and "anima", different constituents of the human soul) with Buddhist analytical terms such as alaya-vijnana (base-consciousness) and modern discourse based on scientific terminology. Amazingly, the present work is able to reconcile the view of Mencius (human nature is good) with that of Hsün-tzu (human nature is evil) by concentrating on different phases of the human constitution. Examining the physical heredity and innate nature of an individual, one can determine the sources of his/her character. On this basis, we are to comprehend the existence of good and evil in the universe as a whole. Even the Christian endorsement of love (like that of the ancient Chinese philosopher, Mo-tzu [5th century B.C.]) is readily assimilated into this system of thought because it is viewed as a je-chun of human behavior. Je-chun ("critical energy") is a key concept in The Ultimate Realm, so we need to look at it in a bit more closely. This term is actually an abbreviation of tien-je he-chun (電熱和準, electrothermal harmonic level). It is immediately obvious that the first part of the term is modeled on ideas from thermodynamics and the second part is both acoustic and humanistic.


　　The Ultimate Realm is an intellectually stimulating philosophical treatise and thus commands respect even apart from the faith that it elicits. It discusses with scintillating percipience the origin and organization of the universe; the notion of chaos; how order emerges out of chaos; the formation of stars and other astronomical bodies; the structure of matter; the evolution of minerals, plants, and animals together with the reasons for their varying degrees of complexity; and so forth. These explanations do not exactly coincide with and reproduce scientific reasoning. They may be seen, rather, as metaphors closely founded upon the laws and theories of science which serve to bridge the longstanding gulf between reason and faith. As science, many of the formulations in this book are hypothetical, particularly those that are expressed quantitatively. Their suggestiveness, however, is quite likely to lead to productive results in scientific investigation and experimentation. For example, according to the system of thought outlined in The Ultimate Realm, one of the basic units of everything in the universe is the electropon. Now, electropons may be regarded as analogous to subatomic elementary particles such as quarks and, like them, may be described as having "charm". (It is because of the author's sensitivity to the metaphysical properties of the elemental building-blocks of the universe that he is able to bridge the gap between matter and spirit in such an effective manner). Or, as another example of the productive use of metaphors from science employed in this text, the notion of spiral harmony system that are positioned triangularly and rhomboidally is firmly grounded in the most advanced concepts of electrochemical geometry and quantum mechanics. At the same time, it is an esthetically attractive device for imaging fundamental issues in cosmology. In a very real sense, we may view this book as applying the laws of quantum electrodynamics to spirituality and the intuitions of spirituality to quantum electrodynamics; the mutual reinforcement is symmetrically satisfying. No other religious treatise would attempt to grapple with the thorny cosmological conundrum of the relationship between entropy and negentropy. Yet, in The Ultimate Realm, we find productive hints toward a solution.


　　Within the covers of this book, there are many such happy surprises. One that pleased me particularly is the rational explanation of reincarnation that it offers, something that has eluded me for decades. Having explained reincarnation in simple, straightforward terms, it goes on to show how men and women can become divine beings through attaining increasingly higher levels of spiritual refinement and by striving for goodness throughout many transmigrations of the soul. Yet this is not simply a matter of discipline, for it can only be accomplished through sincerity (borrowing a term that was favored by certain neo-Confucians).


　　Aside from all of those which have already been mentioned, there are many other valuable lessons that may be learned and insights that may be gleaned from The Ultimate Realm. Here we find a convincing explanation for human greed and anger on one hand and compassion and kindness on the other. The gentle tough-mindedness of this scripture may also be seen in its declaration of the sacredness of labor, an advocacy with which I heartily concur. In an age of rampant elitism, the resolutely democratic principles of T'ienti Chiao are further cause for celebration. Finally, The Ultimate Realm provides real assistance in facing existential tribulations. Death, for instance, is viewed with equanimity as a kind of release and freedom.


　　Based largely on the spiritual experience of a singular man, The Ultimate Realm exhibits the sagely vision of the prophets. It is prophetic, however, in an unusual way. Not only does it address the question of humanity's future spiritual development, it also predicts fundamental refinements in our understanding of the structure of matter.


　　A synthesis of philosophy, science, and religion, The Ultimate Realm is neither sentimental nor soporific. Quite the contrary, this is the only scripture I am aware of that is based squarely on an acceptance of the principles of nuclear physics and atomic chemistry. At the same time, however, it is not ashamed to speak of such humanistic principles as harmony and love.


　　The Ultimate Realm conveys ancient, universal religious truths expressed in a modern idiom. Its careful composition and fresh language makes it read smoothly, yet it is definitely not an easy book. This is a work that invites us to return repeatedly to ponder the implications of the elaborately interwoven set of concepts that fills it. If we do so, we shall attain ever deeper levels of understanding, both of ourselves and of the universe.


　　For its intellectual adventuresomeness and spiritual sensitivity, this is a book that I recommend enthusiastically to anyone who yearns for answers to personal problems and difficult questions facing the world. As revealed in The Ultimate Realm, the Teachings of the Universal Lord hold great potential for healing the world's wounds. This is a scripture that is acutely conscious of political and economic realities and proposes sensible solutions for dealing with them. It is striking that, although the revelation was received while the world was in the throes of a massive conflagration (the Second World War), its focus was already presciently on such matters as international economic cooperation that would be necessary to restore prosperity to humanity after it was over. The Ultimate Realm projects a situation in which federations of nations will guarantee collective security and remove from earth forever the scourge of ethnic wars.


　　The Ultimate Realm is here presented in an eloquent English translation that grasps the inner significance and ethos of the text, and conveys it clearly and vividly. The reader of this version is consequently enabled to participate in the stimulating flow of ideas that runs through its pages in the same fashion as those who study them in Chinese. The translation is preceded by an informative introduction that tells of the life, thought, and times of the man who served as the vehicle for bringing this radically new dispensation into the world. The Ultimate Realm has already had a major impact on Taiwan and China. Now, with this wonderful translation, it is bound to strike a resonant chord in America and the rest of the English-speaking world.


　　　　　　　　　　Bosat Man (Victor H. Mair)

　　　　　　　　　　Professor, Department of Asian&ME Studies

　　　　　　　　　　University of Pennsylvania

　　　　　　　　　　May 13, 1994

    
        A Tribute to Our Teacher's Mother, Lady Liu


　　Master Lee Yü-chieh, known to some as the venerable Han-ching [Vessel of Stillness], was godsent to live among men as the First-Appointed Master Emissary of our religion. Having lost his father at an early age, he received a strict upbringing from his mother, Lady Liu, whose innate wisdom inclined her devotedly toward the Way. Being pure in heart and having modest desires, she worshipped the Buddha for more than thirty years. She held hopes that Master Lee would broaden his range of thought and pursue the mysteries of Nature, not narrow his horizons for the sake of worldly success and gain. Moreover, she encouraged him to reside in the ancient capital, the cradle of Chinese people's culture. In 1934 Master Lee, at the order of his teacher, departed Shanghai with his family to cultivate the Tao in Shenhsi Province. While saying farewell, Lady Liu overcame her parental feelings and even urged her son to cultivate the Tao diligently. She also advised him to live quietly in the mountains, if opportunity allowed, where he could focus his efforts on the study of Heaven and man. In autumn of 1935, Lady Liu fell seriously ill. Han-ching was delayed for one day, so he could be present at the founding of a sacred altar he had promised to preside over, in T'ungkuan County (潼關), Shenhsi. By the time he hurried back to Shanghai, Lady Liu had already left this world. For the rest of his life Han-ching regretted that obligations had kept him from being a dutiful son.


　　Before long, in accordance with her hopes, Heaven above arranged for venerable Han-ching to conceal his traces in the mountains and ordered him to watch over China's northwest gateway. Thus on July 2, 1937 (five days before the Marco Polo Bridge Incident and the War of Resistance against Japan), he took his family into seclusion on China's sacred Western Peak, Hua Mountain. Day after day he was close to Nature. He expanded his awareness of the cosmic realm and bridged the culture of Heaven and man. He could not have achieved this new realm of human life in the cosmos had he not been edified by Lady Liu's extraordinary influence.


　　Now, as the venerable Han-ching offers up The Ultimate Realm as a teaching text for the Lord of Universe Church, members of the church are affected by Han-ching's warm regard for his mother and compose this lasting memorial, so those of later generations may know in what lies true motherly love.


　　　　Respectfully written by the assembly of disciples

　　　　at the Shih-yuan (始院, Founding Hall) of

　　　　the Lord of Universe Church

　　　　February 1982

    
        Offertory Words for the Teaching Text


　　The Ultimate Realm took shape in the winter of 1942, and its first draft was completed in Hsu-huang [Majestic Emptiness] Cave (虛皇古洞) beneath White Cloud Peak, at a place called Da-shang-fang (大上方) on China's sacred Hua Mountain. The way it came to be written is described in this book's "Overview".


　　"Five days before the Marco Polo Bridge Incident of July 7, 1937, I resigned from office and took my wife and children into seclusion on Hua Mountain. Thenceforth I reveled in detachment and tranquility, keeping daily company with Heaven and being close to Nature. When the mood came, I would chant old poems, and sing loudly with the high cliff—my superior companions. Among mists and sunset clouds I would pore over books or foster my ch'i, and visit back and forth to talk of mysteries with sacred beings. In the cloud-covered back-country, secluded in an ancient cave, I reached up to pristine cosmic ch'i and bridged the culture of Heaven and man; below I received it all into my body, a vessel of stillness, and elucidated the truth of cosmos..."


　　I recall the spring of 1939, when the Lord of Heaven descended in the wreathing clouds and swirling ch'i near Majestic Emptiness Cave at the Wondrous Precinct of Ch'ing-hsu [Pristine Emptiness(清虛妙境)], urging me to devote myself to the study of Heaven and mankind, and become enlightened to the cosmic realm. In summer of the following year, the Lord of Heaven indicated to me the great Tao of the cosmos, whereby sacred and mundane are equal, and Heaven and man are one. In the autumn of 1941, I was called upon to formulate new and timely religious thought, to show that mind and matter are a unity with dual function, and that sacred and mundane are equal. Also, Ch'ing-hsu Chen-jen (清虛真人, the Pristine True One) and Ch'ung-jen Chiao-chu (崇仁教主, the Benevolent Hierarch) were assigned to take charge of Heaven-man communication. Through the physical, corporeal mediumship of [my son] Wei-sheng, natural marvels of the cosmos were revealed. After many sessions of Heaven-man communication, the results were fairly gratifying. Thereupon a systematic inquiry was begun. The main points gained through bonding and harmonizing force were integrated with contemporary natural and social sciences by myself and my student Mr. Huang Wei-tao. Principles of religious philosophy through the ages, both Eastern and Western, were added in fitting measure, and a summary was drafted. Then, joint academic research between Heaven and man was pursued with the cooperation of Ch'ing-hsu Chen-jen and Ch'ung-jen Chiao-chu. Three months of frequent reworking were required to produce an initial outline, which was divided into two main parts: "A Natural View of Matter" and "A Human View of Spirit". Then came careful revision by Huang Wei-tao, and each chapter was emerged out of dialogue with the non-physical spirit realm. Three of us--myself, my son and my disciple, worked day and night here in the cloud-hidden mountains. After sometime more than a year, A New System of Religious Philosophy was completed in winter of the year 1942.


　　On Celestmas: Celestial Inspection Day (巡天節) in 1942, the Lord of Heaven appeared at Wondrous Precinct of Ch'ing-hsu, and was extremely gratified by the offering of this study into Heaven-man cooperation. The theories of this book are positive, optimistic, aspiring and engaged. Their purpose is to achieve understanding of a new realm of human life and the cosmos, to explore a new domain of thought in mankind's struggle to survive. Thus instructions were given to name the book A New System of Religious Philosophy, or The Ultimate Realm. It was promptly put into print for the public, and treated as a teaching text by the T'ien-jen Church(天人教, Church of Heaven and man).


　　The first edition of this book came out in 1944 in Hsi-an (西安) City with the title A New System of Religious Philosophy. The next year saw the surrender of Japan and return of the capital to Nanking. I brought my family out of the mountains and returned south. Afterwards, on the eve of withdrawal from Shanghai, the whole family crossed eastwards to Taiwan on May 1949. Since atheists might avoid religious, subjective ideas, the second edition of this book was renamed The Ultimate Realm to let them accept it more readily, and come to understand a new realm of human life and the cosmos.


　　In the forty years since this book's completion, with the unfolding of destiny, everything in the world has undergone tremendous change. The world has gone from the Atomic Age to the Space Age, while the opposition between the two superpowers America and the Soviet Union poses a threat of all-out nuclear war. The final cataclysm of our world is imminent.


　　At this critical juncture, there was no further need to promulgate the T'ien-jen Church. To save the pitiable creatures of this world and avert the epoch-ending destruction of nuclear war, I had no choice but to make a heartfelt plea to the Lord of Heaven, who has been supreme in this universe since time immemorial, to revive the  T'ienti Teachings, while I proceed to spread His teachings without prior approval. This will be the great good fortune of the world's people! The Lord of Heaven compassionately sent down these instructions:


　　"In as much as these are the end times, the T'ienti Teachings are permitted to appear once more on earth, to resume the transmission of the Tao. The request made by the hierarch of the [onetime] T'ien-jen Church will be honored: out of respect for the transmission of the Tao, the Hierarch [over the Lord of Universe Church] will be the Church's original Founder, the Lord of Heaven. Also, no office of hierarch will be established on earth. The leader of the [onetime] T'ien-jen Church is hereby named as the First-Appointed Master Emissary on earth, to be the vanguard and lay the foundation of the Lord of Universe Church.


　　The Teachings are the root that will give life to the Lord of Universe Church through a myriad generations. The key thread running through this book is the Lord's true Tao. It is to be hoped that people in this world will live by it, as they move toward spiritual regeneration and moral reclamation. If people's hearts can be inwardly moved by transforming influence, the end of the world can be dispelled before it takes physical form. This book, The Ultimate Realm, is offered to the Lord of Heaven as a teaching text for the Lord of Universe Church. All fellow-strivers should honor it and continue to study it closely. Resolve to strive unremittingly and follow Truth.


　　　　Respectfully offered up by

　　　　Lee Yü-chieh, the Old Man Han-ching,

　　　　on September 28, 1981, at age 81.

    
        PART ONE : OVERVIEW


　　While this world plunges into turmoil unlike anything seen before, and humanity suffers through the throes of imminent calamity, any one of us being whisked by airplane from the Eastern to the Western Hemisphere may take a bird's eye view over any place the sun shines, and the humans grouped there will undoubtedly display various conditions of insanity, desperation, distress, misery, fear and weariness. Though expressed in various external forms, the inner sincerity of active spirit pursues its idealistic, mystical life within a religious sphere, seeking refuge and comfort for mind and body, the earlier to fulfill each person's visionary goals and desires for justice. Therefore we can say that spiritual-oriented thinking with a religious cast is common to all types of people in our present world. This underlying traditional idea, that has always been present in mankind since the beginning, is the basic substance of religion.


　　Historians tell us that traces of religion have been discovered dating back to the Stone Age. Religion has passed through millennia, and even now in our evolved society, our world of science, it still possesses pre-eminent authority. When we consider the power of this undying spirit to influence succeeding eras, we can grasp something of its great value.


　　Religion is an important element in the psyche of any ethnic group, and the advancement of religion can have an influence on evolution of a people or even on mankind. Since religious thought and spiritual leadership have the function of inspiring effort to build civilization, emergence of religion answers the need of its times. For instance, Buddhism arose to counter the rigid castes of Brahmanism, and thus taught equality and possession of buddha-nature by all beings. The Christian Martin Luther founded Protestantism to resist oppression by the Pope in Rome, allowing the liberation of European thought and ushering in Western civilization as we have known it for four hundred years. It is clear that the religion of each era must be in accord with that era's needs. Precisely because of this, religion must possess an enduring spirit of renewal, without which it cannot become mankind's traditional faith or maintain the validity of its lasting existence.


　　The truth of the universe is unlimited and inexhaustible. Though homo sapiens is the most intelligent animal, it can only understand within the sphere of awareness permitted by reason. Not even the "broad-minded and transformative sage" can build on the truths he knows to press beyond his bounds of knowledge. Thus many scientists and philosophers have set up diverse branches of learning. With their superior but limited wisdom they have frequently pondered and cogitated, exhausting their energy of thought, but in the end have not probed to anything near an ultimate understanding of the universe. Their worst flaw has been constraint within received notions of the mind-matter distinction, and thus their pursuit of extremes keeps them from searching deeply at the source. Thus in the end they must return to religion to conduct studies of spiritual essence, and to go on searching for a "realm of god". But just as they reap their first gains and prepare to delve further, time passes them by; they must leave this world, and are not heard from again. Therefore, contemporary scientists, philosophers and religious leaders follow the tide of the times, each starting with the truths they know already and heading toward a synthesis of mind and matter, seeking to illuminate all truths as yet unknown, to establish coherent, correct ways of thinking, and find answers acceptable to all.


　　From early times there have also been religious masters in China who cultivated themselves arduously gained sagely revelation, including that of Taoism, with its teachings of spiritual penetration and response, and Buddhism with its insight into mind and realization of self-nature. However, being limited by their hidden practice and self-perfection, or perhaps teaching a favored few but failing to spread their marvelous message due to its profound subtleties, they regrettably had no great influence on the furthering of truth in ordinary society.


　　The distance between Heaven and man lessens as the wheel of time advances. Whenever matters in this world do not yield to solution by intellect, we hope that communication between Heaven and man will be the path to illumine the truth. How may wisdom be applied to let the spiritual science of "sacred but unknowable mystery" flow together and develop over time with natural science? How to arrange for mediation between physical, corporeal bodies and the non-physical spirit-realm, to promote coordination of the metaphysical Tao with the world of physical objects? This will surely lie in properly grasping the principles of compatibility between science and philosophy, and in one's own effort of cultivation and practice.


　　The religion of each era must fit the intellectual needs of that era. Working from a time-transcending new realm for human life in the cosmos, arrived at by communication between Heaven and man, we have systematized these ideas and provided analysis to complete a work on Heaven-man unity and the equality of sacred and mundane entitled A New System of Religious Philosophy. In order to inspire later generations to turn toward universality, to explore the limitless, ultimate truth of Heaven and man, we must be ready at any time to contact and bond with the non-physical spirit realm, to exchange culture between Heaven and man. Therefore there should be a religion dedicated to this matter, so the ideal stage of man's unity with Heaven may sooner come to pass.


　　Without recompense there can be ethics but not religion. Without recompense, Heaven and man have no way to bond, and there can be no exchange of culture between Heaven and man. What most people recognize as recompense is the effect of the "bonding" and "harmonizing" forces discussed in this book. For Confucians, "good deeds call down auspicious things"; Buddhists have their law of karma; for Taoists, "blessing and disaster have no gate, people bring them on". These are ways of speaking about the commonly recognized idea of spiritual recompense.


　　For recompense and revelation there must be bonding force that reaches the level of je-chun (熱準, critical energy) before it can attract harmonizing force from the hoped-for counterpart. And how can bonding force reach je-chun? That depends on whether one's thoughts dwell on goodness or evil. If what one dwells on (applies bonding force to) is good, the electropicity[e-tropicity] given off will be the yang (陽) type, which is light in substance and ascending, allowing it naturally to reach je-chun at which spiritual response can happen. If what one dwells on (applies bonding force to) is evil, e-tropicity of the yin (陰) type will be given off. This is heavy in substance and descending; it cannot attain the je-chun for spiritual response. Instead it attracts yin-type demons from the depths of space and brings repugnant evils. And the aforementioned requisite je-chun is the sincere heart of goodness. Truth is the sincere heart which is based on goodness. Thus all that it dwells on (bonding force) accords with Heavenly principle and the actual situation of man. Thus in the end it can win sympathy and communion with the "ultimate deity". Thus the theory in A New System of Religious Philosophy (The Ultimate Realm) is a crystallization which arose wholly through the wholehearted sincerity its author Chi-ch'u [Absolute Beginning] gave to it, and the recompense of close bonds with Heaven. What is called the ultimate deity is the Founder of our religion and the supreme Lord over the universe, who is God; the Confucians speak of "purifying body and mind to serve the Lord on High"; Taoists honor the Jade Emperor of Heaven; Christians have faith in God, and Muslims worship Allah: all of these are the same God. The founder of our religion, who is God, is the sole Lord over the whole universe's harmonons--its spirit essence--because God possesses special raydon force that regulates e-tropicity. That is to say God, as Supreme Mover maintaining the natural laws of the universe, possesses infinite capability to bestow thermal energy and light on every solar system, and in the same way maintains uninterrupted generation of the whole universe's harmonons--its spirit essence. All active phenomena of the universe transpire in space defined by the unified combination of countless numbers of harmonons and electropons [e-tropons]. Harmonons, ruled by the law of attraction of opposites, move into and out of any objects. E-tropons, due to the law of like attracting like, become aggregated into passive, static objects. In the natural realm of unceasing production and change, where spirit and matter also go through unending cyclical processes, God in his dealings with Nature and matter has power to act on Nature and matter through intermediaries. God can also direct spirit intermediaries of various levels to apply divine force to "impel" or "uplift". Chi-ch'u came to this realization while dwelling deep in the mountains, upon being enlightened to the cosmic realm.


　　Chi-ch'u lost his father at an early age, but received his family's traditional faith from his mother, who imparted it with great earnestness. She taught him that religious philosophy embraces the whole path to becoming an upright human being and raising up others. Later he was tempered by broad experience in serving society, and he was awakened to the meaning of human life. Upon meeting his teacher he pleaded to be helped across to the other shore. Often he was guided by an invisible spiritual force, which was a recompense given by enlightened beings and immortals who sent down yang rays from high-level space. These made his spiritual commitment grow daily more steadfast, and he resolutely put aside secular activities to pursue research in religious philosophy. He put the Tao into practice for the world's sake, and served his country as best he could. When time came for seclusion in mountain forests, until The Ultimate Realm was near completion, his determination to forego possessions in zeal to seek a final answer, while holding fast to his resolve and resisting corruption by wealth and high position, being steadfast when in poverty and undaunted by worldly power, was surely due to the spiritual response of yang emanations from the cosmos. This was a bond with perfect ch'i (正氣) from Heaven, it was the work of spirit intermediaries who impelled, uplifted, protected and nurtured him. This was the force that impelled him to push bravely ahead, unable to stop himself. These spirit intermediaries are discussed in this book's "The Third Theory of Godhood".


　　Due to being impelled and uplifted continuously by spirit intermediaries over decades, Chi-ch'u was frequently inspired with sudden revelations. Thus in 1934 he went west under instructions from his teacher to the cradle of China's culture (Hsi-an, Shenhsi), and there laid a foundation for teaching for the T'ien-te Chiao. Following this he travelled to T'ai-pai Mountain for a visit to his teacher's teacher, Yun-lung Chih-sheng [the Venerable Cloud Dragon], who transmitted the Lord's word: "Calamity will arise in the summer of next year, and hardship will befall your nation. Before the new moon of the Sixth Month, Chi-ch'u is told to leave office and take his family into retirement below White Cloud Peak on Hua Mountain. There he could offer prolonged prayers and watch over the gateway to the Northwest, in answer to Heaven's wishes". On July 2, 1937, five days before the Marco Polo Bridge Incident, he accordingly resigned from office and took his wife and children into seclusion on Hua Mountain. Thenceforth he lived in detachment and tranquility, revelling in the company of Heaven and being close to Nature. When the mood came, he would chant old poems, and sing loudly with the high cliff--his superior companions. Among mists and sunset clouds he would pore over books or foster his ch'i, and visit back and forth to talk of mysteries with sacred beings. In the cloud-covered back country, secluded in an ancient cave, he reached up to pristine cosmic ch'i and bridged the culture of Heaven and man; below he received it all into his body, a vessel of stillness, and elucidated truth of the cosmos. He revealed the origin and formation of celestial bodies, and how the substance of the universe is a oneness with dual function of mind (harmonons) and matter (e-tropons). Basing his discussion on scientific theory, he methodically addressed the ultimate questions of life, examining spiritual refuge, stages of striving, and the ultimate direction of the world. He opened the way for a new area of future study and introduced new and heretofore unknown religious ideas. He offered guidance for mankind's striving on his rightful path, and he sought to realize the ideal of unity between Heaven and man.


　　Based on a realistic perspective, the teachings of this church are positive, aspiring, optimistic and engaged. Their purpose is to achieve understanding of a new realm of human life and the cosmos. They seek to open a new mental domain for human survival, and to help boost our world to a stage of peace and unity. Their key ideas concerning politics and world vision can be summed up as follows:


　　1. The waging of war has been going on for a long while, and people's hearts are weary. If we still more negative, pessimistic religious thoughts, the popular mood will be discouraged, and people's will-power will wither away. A nation of such people would inevitably be weeded out. It is necessary that people have an understanding of the cosmos to be optimistic and self-reliant in life, for they will see their times for what they are. They will  battle for justice and fight against all demonic things. They will first seek means of personal survival, then work for the survival of all. Hence we call it "strive within oneself". This is extended to saving one's country, saving one's people, and saving our world. This is the self-determination of a people.


　　2. "Giving one's life for benevolence, risking death for justice" are certainly values admired by the Chinese people, but carrying the "martial spirit" and "perfect ch'i" to new heights still requires that they be entrusted to religious faith. Through the course of our lives if we understand how life begins, see into the crux of life and death, call forth our people's long-standing virtues and hone a spirit of sacrifice for one's country, then at the moment of danger we will know what we are called to do, and meet death bravely. After death our spiritual ch'i (harmonons) will be clear and pure, and so will live on forever as a carefree "freed spirit". This is the spirit of a people.


　　3. Human beings may differ from wise to mediocre to foolish, but this is only a difference in the e-tropons that constitute corporeal qualities. But harmonons, attracted by opposite force toward e-tropons, are one in origin. In an innate sense people can be called equal. The various environments of human life are not always produced or endowed by Heaven. They must come out of self-nurturance, self-esteem, and self-striving. This is what is meant by Mencius' words: "What manner of man was Shun(舜, a sage); what manner of man am I? Someone who acts in such a way will be as Shun was". Even the gradations of worldly authority--from Emperor and king down to duke, marquis, baron, baronet and commoner--are artificially imposed. It is possible to reverse them and win equal rank for all. Mencius' words show how broadly applicable the above principle is. We must realize that all through the ages in this universe, only taking action can create things, or make them evolve and be renewed. Mankind is born into this world to act. It is important to amend our passive, procrastinating attitude and break away from wavering, discouraged thinking, so as to emulate the workings of celestial bodies in our active striving toward Heaven. Be steady and self-reliant in following the truths of Nature in the cosmos. Throw yourself into endeavor, apply yourself to learning, cultivate self-nature and body, and aim for life that is eternal. Seek the ultimate goal of equality between the sacred and mundane. This is the eventual promise of the principle of People's Rights (human rights).


　　4. As a fruit of "striving within oneself", we should call upon everyone to carry on in the post-war world, to "strive with Nature". After a major war such as this [WW II], the people's livelihood will be in decline, and abandoned undertakings need to be resumed. Thus it will be time for international economic cooperation to concentrate our energies and allocate resources. It will also be time to help each other develop, increase production and construction. The important thing is to use Nature in a fitting way, so the land can offer up its wealth and resources can find their use. Then peaceful order can gradually be restored. Otherwise, if people are wrapped up in self-indulgence, they will not see Nature even though it is right in front of them. That is why we need to energize and inspire ourselves, to value the sacredness of labor. Look at the character "工" (kung). The line above indicates Nature, and the line below indicates matter. Between them is a line indicating human effort. Together they make a character meaning "work". Thus anyone who is dedicated to co-existence and shared livelihood, who can strive with nature for the benefit of all, is really a "spirit intermediary" between Nature and matter. He or she is a spirit intermediary of the human world. This is what we mean by "labor is sacred," and it is the true meaning of the People's Livelihood[of the Three Principles of People].


　　5. Working from these three strivings and from equality of the sacred and mundane, mankind's noble aspirations toward altruism and shared livelihood can be aroused. An equitable code of mutual benefit (restoring shattered nations and sustaining an endangered generation) will obtain, thereby getting rid of quarrels among peoples. From this nations will advance to true freedom and equality. By degrees they will mutually assimilate and form federations on every continent. They will approve a head for their league of nations, to guarantee collective security. Thenceforth mankind's ethnic wars will be gone forever. Peace will shine forth in this unified world; science and philosophy will flourish to their ultimate reaches. Yin and yang will attain lasting and harmonious equilibrium. There will be flourishing interchange from realm to realm, and beings will be joyful and carefree. Naturally there will be a "unity of Heaven and man".


　　Precisely for this reason, fulfillment of our nation-building and church-building ideals and the completion of our edification in the moral, psychological sense, all depend on the mutual influence and furthering of Heaven and man. It is our expectation that people in this world put their faith in common aims, and have consistent, undistorted understanding. Along the path that seeks cosmic truth and bridges cultures of Heaven and man, may scientists, philosophers and religious leaders throughout the world build upon what they have learned and charge ahead under the banner of "Equality between the Sacred and Mundane; Unity between Heaven and Man". Breaking through the cosmic barriers of sacredness one by one, finding renewal in each day, they will reveal the final cosmic truths and fulfill the ultimate aims of the Third Era and Three Unities. [See Chapter VI, Sec.5]

    
        PART TWO : A NATURAL VIEW OF MATTER


 


CHAPTER I : Substance of the Cosmos


　　What ultimately constitutes the substance of this great universe? Whence originate the basic laws of motion in the cosmos? These are questions for science and philosophy, but they are also questions for religion.


Section 1 : On Electropons [E-tropons]


　　1. What are the ultimate constituents of matter in the cosmos? They are e-tropons. (Somewhat like the particles discovered and referred to by nuclear chemistry, this refers to the smallest units within matter, which cannot be broken down by ordinary chemical reactions.) But e-tropons can only aggregate into matter of various configurations of fineness; no life force exists among them. Thus, if there are only e-tropons but no harmonons (explained below) in whatever material object, it cannot be a living thing.


　　2. E-tropons are the source of electricity, but since yin and yang e-tropons do not attain the proper je-chun [critical energy], they cannot assume a certain level required for change to electricity. Thus, in distinction to the electrical law that "likes repel; opposites attract", the law among e-tropons is "likes attract, opposites repel". The function of this law is to maintain aggregation of any given piece of matter. Countless yin e-tropons join to make yin e-tropicity and countless yang e-tropons join to make yang e-tropicity. Two kinds of e-tropicity are then mutually attracted, and from this comes matter. (E-tropons combine to form atoms, atoms form molecules, molecules form materials. This is the effect of what is called "loving force".)


　　3. All matter contains e-tropons. Distinctions of fineness and configuration depend on the relative numbers of yin and yang e-tropons carried. This is because yin e-tropons are coarse, heavy and high in density, while yang e-tropons are fine, light and low in density. Supposing the body of a human being (the highest living creature) contains 10 billion yang e-tropons, then in the bodies of other animals, plants and minerals, the quantity of yang e-tropons carried decreases progressively with decreasing fineness. Things such as stones contain the smallest quantity of yang e-tropons, and thus become objects of the lowest grade. On the other hand, if an object can carry larger numbers of yang e-tropons than a human being, then its level will be higher than mankind in the cosmos.


　　4. The amount of e-tropicity an object contains only has its static structure and passive dynamic forces (i.e. electromagnetic forces). After a human being dies the corpse decays, and its e-tropons are drawn (dissipated) by e-tropicity elsewhere, obeying the law of like-attracts-like. If all e-tropons within terrestrial landforms one day dissipate, oceans will disappear and stones lose solidity as the very landscape crumbles.


　　5. Therefore e-tropons show but one side of all natural phenomena in the universe: the yin, static, passive, natural, mechanical, and lifeless side. If the universe had only e-tropons with no harmonons, it would manifest the most rudimentary phenomena of nature (only light, gases, and water). Animals, plants and minerals could not come into existence.


Section 2 : On Harmonons


　　1. "Harmonons" are another ultimate constituent of matter in the cosmos. These prime constituents pervade through all space. In the human body they are what Taoists call "spirit-nature". They are what Buddhists call "Alaya consciousness", and what Christians and Muslims call the "soul". In animals they are life; in plants and minerals they are vital force. In other words, harmonons are the prime constituents of all phenomena in the cosmos which are yang, active, self-determining or self-aware.


　　2. The combinative makeup of harmonons can be expressed by the following formula:


　　Harmonons = H° + O° + e-tropic substance + heat + special factor X

　　(Here H° represents hydrogenic essence, O° is oxygenic essence, X represents spiritual consciousness of a certain kind.)


　　3. The constituents of harmonons give rise to the following functions in living beings:


　　H° has to do with functions of touch and smell (the senses of touch and smell within the six Buddhist gunas);

　　O° has to do with functions of taste and discrimination (the senses of taste and sight within the six Buddhist gunas);

　　Electropic substance has to do with functions of hearing and sight (the senses of hearing and sight within the six Buddhist gunas);

　　X has to do with the functions of intention and will (what Buddhists call mental senses or manas).


　　4. At the crown of the human head is a spot called the ting-hsuan (頂旋, crown orifice), into which harmonons spirally descend. It is through the above combinatory functions that perceptions and consciousness are maintained. As humans age, their eyes grow dim and their ears deaf. This is due to gradual decrease of the e-tropic substance in harmonons that aids sight and hearing. When humans die, their harmonons go out of their bodies.


　　5. One third of a harmonon's volume of basic stuff goes to fill the e-tropic nuclei within atoms, having a role in the continuity of neural awareness. Thus the e-tropic nuclei of atoms are also called "minor harmonons" or "sub-harmonons".


　　6. If we take the composition of humans as an example, they come into existence through union of harmonons (spirit) and e-tropons (matter) formed by union of the father's sperm and mother's ovum.


　　7. Harmonons join with objects made from e-tropons of varied fineness, giving rise to animals, plants and minerals having degrees of awareness, feeling and intention. This is according to the two following principles:


　　(1) Harmonons combine with matter comprised of the highest quantity of yang e-tropons to make humans, with their superior intellect.

　　(2) Harmonons combine with matter comprised of the lowest number of yang e-tropons to become objects of limited awareness (such as minerals).


　　8. Thus if there were only harmonons and no e-tropons in the universe, even with the highest wisdom, a material world would not be able to take shape. And if a harmonon of highest wisdom accidentally entered an object with few yang e-tropons in its makeup, that wisdom could not fulfill its function. This is what we call an acquired deficiency. In sum it is necessary for harmonons and e-tropons (the yin and yang) to complement each other, being one with dual function. Only then can therebe material and natural phenomena in the universe. Only then can various beings develop vital force and self-awareness.


Section 3 : On Harmonizing Force


　　1. The above-mentioned e-tropons (matter) and harmonons (spirit) constituting the universal substance that is a oneness with dual function, is the origin of all types of force. Such forces may belong to the natural phenomena of matter, or to the self-awareness of spirit. In brief they are all the effects of e-tropons and harmonons acting on or working in concert with each other. That is, units of force are produced as e-tropons and harmonons act in concert with each other.


　　2. Phenomena owe their dynamic state to a "harmonizing force" which is derived from e-tropon force and harmonon force.


Section 4 : On Spiral Harmonizing Force


　　1. When such harmonizing force expands into an immense spiral force, it becomes spiral harmonizing force, which is fundamental in forming celestial objects in the cosmos.


　　2. The spiral harmonizing force arises in a way consistent with material nature. Thus it is subject to certain laws, and its workings proceed according to principles of dynamics. If this force loses its relationship of harmonious union, then the law of spiral harmony will not hold, and the universe will lapse into the phenomenon of chaos. (See Chapter II.)


Section 5 : The Law of Universal Dynamism


　　Taking the above theories together, one can see that everything in the universe is in a dynamic state. At the large end is the spiral harmonizing force which forms the universe's celestial bodies; in the middle is the force of e-tropons and harmonons acting on each other, as in the human body; and at the small end is the ceaseless movement of e-tropons found even within a cup of water. Thus it is said, "matter and Nature move ceaselessly. Objects in motion move, of course, but objects at rest also move. This is universal dynamism."


CHAPTER II : The Origin of the Universe


Section 1 : Formation of Spiral Harmony Systems


　　A. The primordial phenomenon of chaos: Strictly speaking, there is no such phenomenon in the universe as eternal, unvarying chaos. Chaos is only the loss of spiral harmonizing force within a spiral harmony system. When a spiral system loses this force, the space in its vicinity will be a vast expanse filled with liquid. This will gradually evolve by natural means to form a new spiral harmony system in space. The basic reason a spiral harmony system stops is that its supply of aqua-essentia (hydro-electropic force) is used up. When the supply of aqua-essentia in any spiral system is exhausted, destroying the balance of its spiral harmonizing force (see D,E), the space in this system will thus be filled by a non-ordered, pervasive liquid. This is what has been termed "primordial chaos".


　　B. Evolution which unfolds in e-tropicity and cosmic ch'i: In this vast world of liquid flux, constant motion and impact of e-tropons results in friction that gives off heat and this in turn gives off a dense vapor. This vapor rises upward away from the liquid. Objectively, the center should be thought of as up. Front, rear, left, right, up and down are all down [in relation to the center]. So the vapor moves centripetally. Reaching a certain level of space it gives off great amounts of e-tropic substance (with light emission). This sort of e-tropic substance is lighter than the vapor, and so it continues rising. Finally it changes into cosmic ch'i (e-tropic ch'i) which contains no water. This is termed primordial ch'i.(Fig.1)


[image: ]


　　C. Coalescence of rhomboid cosmic ch'i: When the cosmic ch'i rises to the highest level, it is on the verge of touching the space of other spiral harmony systems. Under influence of vortical wind from other spiral harmony systems, it gradually changes into coalesced rhomboid bodies (it is still e-tropic cosmic ch'i) that fall in spiral course. At the same time it emits light and heat in great quantity like the meteors often seen from our world.(Fig.2)
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　　D. Origination of the spiral harmonizing force: When these light-and-heat-emitting, coalesced rhomboid bodies descend to the level mentioned in Section B, where e-tropicity transforms to cosmic ch'i, there is a mutual pushing and unending spiral motion, due to collision with e-tropic substance that continues to rise from below. In this way the spiral harmonizing force arises.(Fig.3)


[image: ]


　　E. The workings of the law of spiral harmony: Once the spiral harmonizing force originates, it is driven ceaselessly by continual rising of the cosmic ch'i and thereby gives rise to a rapidly revolving body of cosmic ch'i giving off light and heat. Also, because this body of cosmic ch'i continually embraces and interfuses conflicting elements, objects of all sizes begin to revolve around it, refine itself from large to small, first in a disorderly and then in an orderly manner. Eventually it becomes an elliptical ring which revolves without end. Thus originates the law of spiral harmony. (Fig.4)
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　　F. The dynamics of primordial nebulae: The initial spiral harmonizing force that forms in each spiral harmony system ultimately will be the center of gravity of that system. An example is the sun within a solar system. But at the primordial nebula stage it is not solidified. At this time the center and periphery of a solar system become a vast, rapid vortex of e-tropic cosmic ch'i, somewhat like a whirlpool in water. Whatever fairly small objects happen to be nearby are drawn into the whirlpool, to revolve rapidly along with it. Thus all the smaller rhomboid cosmic bodies which rise through space and descend again will be drawn in by the spiral force which they approach and revolve unceasingly with it. This is the case with planets and satellites after formation of a solar system. Once such planets are drawn into the vortex, they move steadily in an orbit of cosmic ch'i, unable to escape (fall outward). The primitive nebula state is a rapidly-turning, unending vortex. At its center is the largest rhomboid cosmic ch'i body (a star), which is revolved by smaller rhomboid cosmic ch'i bodies at various distances. These take form as planets and satellites. A meteor is a celestial body within the system which solidifies out of rising e-tropic ch'i until it is drawn down in a spiral by the vortex within the orbit of the planet.(Fig.5)
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　　Thus celestial bodies of this area evolve from chaos into a new spiral harmony system. After its formation the new system depends on a supply of hydro-electropic force from above, below and all sides (all "below" in the broad sense), to maintain its workings as a spiral harmony system. The supply from above and below maintains its position and that from all sides insures its revolution. If the aqua essentia in the system is ever exhausted, the celestial bodies of this area will go back to chaos; its landforms will disintegrate into e-tropic ch'i and diffuse through space.


Section 2 : Formation of Grand Spiral Harmony Systems


　　The universe is a grand spiral harmony system made up of many such systems.


　　A. Relations among the spiral harmony systems: Spiral harmony systems will be separated by greater or lesser distances in space, depending on their relative magnitude of spiral force.



	When the spiral harmonizing forces of two spiral harmony systems are great, surrounding circles of vortical wind will thus be large, and the distance will be great.

	When both spiral harmony systems have small spiral harmonizing forces, the distance will be small for opposite reasons.

	If one spiral harmony system among a triad dissipates, the systems on both sides of the dissipated one will expand their vortical spheres till they make contact, resulting in a paired configuration.

	Among three spiral harmony systems, when those on both sides are large and the center system is small, the center system will be closer to the smaller of the two side systems.
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　　B. An inclusive view of grand spiral harmony systems: The entire universe is formed from (hypothetically) thousands upon thousands of spiral harmony systems. Their spatial relations will certainly assume a configuration of connected triangles. If one of them disintegrates, a triangular relation among other systems must be maintained (with distance increasing). Also, new systems are being created all the time.


　　C. Infinity of the universe: Among these thousands upon thousands of spiral harmony systems (each one equals to a solar system), growth proceeds to chaos, and out of chaos comes new growth. Waxing and waning succeed each other without end. (A comet is a liquid body of e-tropic cosmic ch'i of white hot nebular, coming from a disintegrated system and drawn away by the vortex of a neighboring system). Beyond these thousands upon thousands of systems there are new ones continually forming. The universe is in truth infinitely, unimaginably large.


CHAPTER III : Formation of Celestial Bodies


Section 1 : Formation of Stars


(Formation of Gravity Centers of Spiral Harmony Systems)


　　In the primordial, nebular state of a spiral harmony system (see Section One, Subsection B in the previous chapter), the earliest (or largest) coalesced rhomboid body takes on the greatest spiral harmonizing force. It therefore absorbs each of the bodies of lesser force into its own sphere, whereupon they become planets and satellites revolving around it. (The direction of vortical wind in our solar system is from south to north, and the same is true for revolutions of all the planets. The planets spin from east to west around their own axes, and the same is true for satellites revolving around them.) Only the rhomboid body in the middle, by virtue of its central position, can be the focal point for the system, and can keep its heat undissipated. The sun is like this. This is one way to look at the dynamics of celestial bodies.


Section 2 : Solidification of Planets


　　Within each spiral harmony system the relatively small rhomboid gaseous bodies, in the process of their revolving, will grow cold at the surface and form a layer of icy crust due to influence of vortical wind and passage of time. (The center will be molten.) The rhomboid shape will persist. This is the initial stage of becoming a solid body.


Section 3 : Inception of the Earth


　　Take one of the planets --earth-- as an example to examine the growth process of planets in general:


　　A. Formation of the crust: Once the earth's surface cooled into a hard and icy mass, minute particles of matter (e-tropons) remaining in space from disintegrated spiral systems fell ceaselessly on its surface over eons. These particles gradually covered over the initially cooled crust. The combination of e-tropons into atoms and into molecules caused the five evolutive phases(五行) to appear (the prime constituents of minerals and plants, etc.). The gradual strengthening of the crust had an insulating effect on the molten material within. On the outside were the landforms of the earth's crust, and the inside remained molten. The solidified outer portion occupies approximately one-third of the whole, and the core occupies two-thirds. (See Figure 7)


[image: ]


　　B. State of the earth's core: Two-thirds of the molten liquid in the earth's core, under the effect of terrestrial rotation, underwent violent perturbations which gave off heat and generated a superheated vapor. This contained large quantities of e-tropic ch'i, pushed upward without end. Eventually the lower layer of the cooled crust was completely melted. Everywhere within the earth is filled with superheated molten liquid which seethes and pushes upward. People living on the surface of the earth may feel that they are on the lid of a kettle.


　　C. Origination of minerals and plants: e-tropons and harmonons from space continually fell on the earth's original crust. At first the e-tropons and harmonons fell on the cooled layer and gave rise to minerals and plants -- the low-level animate objects. (Because this was only a low-level combination between the yang harmonons and the yin e-tropons substance.) The e-tropons and harmonons went on falling, accumulating layer upon layer, which led to formation of higher-grade plants and minerals, as well as loamy soil. Forests grew on this layer and the lower layers that had not been covered. Since lower layers that had been covered were not exposed to carbon-containing gas, they were transformed to minerals.(see Figure 8) This was the origin of plants and minerals.


　　The low lying places are plains, but the higher areas (the large protuberances of the original rhomboid body that are covered with e-tropons and harmonons) became mountains.
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　　D. Various natural phenomena on the earth's surface: The following is a description of how some phenomena of the earth's surface came about.


　　1. Since the North and South Pole are relatively distant from the sun, they receive the least heat, and the ice on the surface is not easily melted. Also, because the vortical wind strikes it at a perfect tangent, it is bitterly cold all year and retains the look of the original angularities of the ice crust.

　　2. Origin of rivers and seas: Steam rising from the earth's core built up inside the mountains, where it met with lower temperatures and changed to water which flowed out from the surface. This flow was the source of rivers. The seas where it converged were once the lower, non-projecting plates on the rhomboid body which had not been covered.

　　3. Origin of volcanoes: Within the crust, close to places where e-tropic liquid from the core vaporized upward (where the crust is relatively thin), molten liquid encountered phosphorus and sulphur. Upon contact with e-tropicity these ignited, and at the top became lava, which was propelled outside.

　　4. Origins of earthquakes: These happen when molten liquid from the earth's center surges upward against the thin portions of the crust. It is like the inevitable vibrations of the lid on a kettle of boiling water.

　　5. As an airplane rises above the earth, it encounters progressively lower temperatures, and the atmosphere becomes thinner. This is because it is approaching the orbit of vortical wind which carries the earth along.

　　6. At either end of the space between earth and other planets, three-quarters of the distance to the orbit of vortical wind (the isothermal zone) is a neutral zone between centrifugal and gravitational force. This is the buffer zone between the planet and outer space. Human spacecraft launched from the earth's surface have a fairly easy time passing through this zone. (Between planets is an interfacing area called the orbit of vortical wind. This is a place of rapid vortical flow, so passing through it is fairly difficult. It is necessary to proceed in an orbit of one's own planet, flying at high speed in a wide arc, in order to break away from the planet's gravity and enter the orbit of an opposite planet.)

　　7. Any two solar systems are separated by huge vortical winds. These vortical winds are so powerful that any object entering them will be pulled in and reduced to being part of the spiral harmonizing force. Thus man may be able to conduct exploration among the planets of his own solar system, but to send an object on a voyage from one solar system to another is extremely difficult.

    
        PART THREE : A HUMAN VIEW OF SPIRIT


　　Based on the above chapters dealing with a natural view of matter, the formation of varied types of matter within celestial bodies and the evolution from minerals and plants to advanced animals are natural transformations by matter, not initiated by any supernatural principles. Thus the argument in "Part Two" of this book is mainly an explanation of a new sort of natural science, for further study and elaboration by the contemporaries. The content of "Part Three" touches on supernatural phenomena and discusses the nature of divinity and mankind's prospects. But this is an effort to expound cosmic truth from a scientific perspective; in no way does it try to enhance its persuasiveness through fantastical arguments. Thus it is entitled "A Human View of Spirit". Its aim is to establish a new sort of spiritual science, to illumine the true Tao of the cosmos. Such a true Tao, which harmonizes mind and matter as oneness with dual functions, produces a myriad phenomena. These proceed from the synthesis of contraries in a relativistic situation. The basic meaning is to seek their harmony through persistent overcoming of disorder and return to righteousness.


CHAPTER IV : The Ultimate Truth about Life


　　This chapter treats the origin, the combination and transformation of life, as well as matters of karma and betterment. In other words, it addresses the ultimate questions of life.


Section 1 : The Origin of Life


　　A. The law by which e-tropons aggregate into objects has been discussed in Chapter I above. The origin of life requires two basic constituents of the cosmos to be in balance. That is, only the proper combination of harmonons and e-tropons can give rise to vital force in low-level objects and to life itself in advanced organism. Thus the origin of life and life force must proceed through evolving combinations of e-tropons, to be described below, which lay down a mechanical foundation. Only after these are joined with harmonons can a multiplicity of organic and non-organic objects emerge.


　　1. Origins of the ultimate constituents of matter: "Chapter I" above has already discussed e-tropons as ultimate constituents of matter. But in the stage of primordial chaos, where did e-tropons come from? The answer is that e-tropons, which are matter on the smallest scale and the ultimate constituent of matter, existed in a vast liquid flux during the phase of primordial chaos. This was what remained of the previous spiral harmony system. When the previous spiral system met its eventual destruction and assumed a liquid state, all of its matter disintegrated into tiny particles and spread in the liquid throughout space, or it became hydrogenic essence and floated free above the liquid. These remnant particles are yin e-tropons, and the hydrogenic essence is yang e-tropons. In other words, the formation of a new spiral harmony system depends on the presence of basic substances for gradual growth to happen.


　　2. The like-attracts-like law in e-tropons: The movement of yin and yang e-tropons, unlike the directionless oscillation of particles, is attracted by a rule different from that of ordinary electricity. The positive and negative polarities of ordinary electricity follow the principle of "like-repels-like and opposites attract". However, e-tropons follow the principle of "like-attracts-like and opposites repel". This is a truth that has not yet been discovered in physics. The fact is, if e-tropons were also governed by the rule of "like repels like", they could not aggregate to make the units of matter called atoms, and there would be no matter in the universe.


　　3. The process by which e-tropons combine to become atoms: Since the e-tropons of the universe are governed by the law of like-attracts-like and opposites repel, they can aggregate thereby into various kinds of atoms according to initial, coincidental differences (i.e. quantitative differences in accumulation and assortment of yin and yang e-tropons which fall out of space to a planetary surface). According to the mutually attracting components, they may join into atoms with yin nuclei at their centers (atoms in minerals) or atoms with half yin and half yang nuclei at their centers (atoms in plants) or atoms with yang nuclei at their centers (atoms in advanced animals and mankind). That is, the formation of matter depends on the rule of like-attracts-like among e-tropons, and only in this way do they join together to become atoms.


　　4. The law of transformation from e-tropons to electricity: When like e-tropons attract each other, due to increasing temperatures they will gradually reach a certain je-chun. As the e-tropons reach the critical energy, yin and yang e-tropons twist and join together (attraction of opposites) to make electricity (including the positive and negative). This electricity is what we see in the atmosphere as lightning. It is the electricity which we can perceive and do experiments on. As is commonly known, it is governed by the law of like repels like and opposites attract. Thus, yang e-tropons and yin e-tropons must reach a certain level of energy before they can change to electricity and attract their opposites. On the other hand, when that level of je-chun is lost, the electricity goes back to its original form as yin and yang e-tropons, with like attracting like as before.


[image: ]


　　5. Relation of substance and energy in the e-troponic composition of matter: The relation of substance in the e-troponic composition of objects depends on the proper je-chun and the proportion of yang e-tropons. If the yin and yang e-tropons composing an object both reach the proper degree of energy and are brought together into atoms, this will be an advanced animal; otherwise it will be a low-level inorganic object. Also, if an object is composed of more yang e-tropons than yin e-tropons (since yang e-tropons are lighter and more mobile), then it will be a static, organized structure of a high level. The relations among these factors are as follows:


　　(1) The attraction of like to like for yang e-tropons is at a higher speed than for yin e-tropons.


　　(2) If there are more yang e-tropons than yin e-tropons, then they will attract each other and become atoms with yang nuclei at the center. These are the most mobile.


　　(3) If the numbers of yin and yang e-tropons are equal, like will attract like to make atoms with half-yang, half-yin nuclei. Mobility is second only to Number 2.


　　(4) When yin e-tropons outnumber yang e-tropons, like will attract like to make atoms having yin nuclei at their centers. These are the least mobile. The above is the basic relation of substance and energy in the e-troponic composition of atoms of matter. Up to the present, even advanced hypotheses of atomic chemistry have not elucidated these things.


　　6. Relation of quantity in the e-troponic composition of matter: In the law of e-troponic composition of matter, aside from the relation of substance and energy described above, there is also the relation of quantity. The relation of substance determines the matter's level of mobility, while the relation of quantity distinguishes the degree of fineness in matter. The e-tropons contained in matter, due to impact of like attracting like, have mechanical, Brownian movement. Only when joined with harmonons do they have organic properties. Here are examples:


　　　(1) E-tropons in the human body are hypothetically ten times more numerous than in apes.

　　　(2) E-tropons in apes are hypothetically twice as numerous as in advanced plants.

　　　(3) E-tropons in low-grade plants are hypothetically twice as numerous as in rocks.


　　By virtue of e-tropon quantity, mankind comes to be the most highly realized life-form; apes come next; but plants have only the functions of flowering and bearing fruit. As for minerals, they may have life force, but mankind has not yet observed it. (In truth, rocks have growth, but humans have not noticed and therefore judge them to be inorganic.)


　　Combining the above relations of substance, energy and quantity in the e-troponic composition of matter, the following explanatory diagrams can be drawn:


　　　(1) The attraction of e-tropons that form the atoms of human beings, animals, plants and minerals are shown in Figure 10.
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　　　(2) The quantity relations of e-tropons distinguishing human beings, animals, plants and minerals are as in Figure 11.

　　 (Note: For example, the fact that a magnet applied to a pile of iron and copper filings will attract the iron filings and not the copper filings demonstrates attraction of like by like.)


[image: ]


　　　(3) Thus, when ultra-small e-tropons join to make a spiral harmony system, the entire process of transformation and evolution should be as in Figure 12.

　　 (Note: The main principle is the relation of weight to speed of movement.)
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　　B. Attraction of harmonons to objects: Since e-tropons constitute the various animal, plant and mineral things of this world, they thereby have physical form as objects with static e-tropic charge, and possess the property of attracting opposite e-tropic bodies. Thus harmonons are absorbed by various objects according to the attraction of opposites in e-tropicity, and life in the objects is initiated.


　　Harmonons are particles containing yang e-tropicity which pervade outer space and our own world. Harmonons exist in great quantities where there is no boundary to their passage. Wherever there is matter with yin e-tropicity, there will be harmonons drifting in the vicinity, and as the two kinds of e-tropicity meet, the harmonons will be absorbed. Once they are present, minerals will have life force and animals will have life. They are what governs these objects, by the following laws:


　　1. In minerals, assume that there is one harmonon for each 4.32 square inches of area. The attraction will be as follows:


　　 (1) The uppermost portion of minerals can absorb harmonons within one cubic meter; the middle layer can absorb harmonons within a volume of 10.38 cubic inches; the lowest layer can absorb harmonons within a volume of 2.07 cubic inches.


　　 (2) For any harmonons absorbed into an organism, except in mankind, the direction will be downward.


　　2. In plants, whenever a seed is sprouting (i.e. its e-tropons are in a ferment), then its atoms will absorb a harmonon. Attraction is possible for any harmonon within a volume of one thousand cubic feet.


　　3. When an ape is first born, it can attract harmonons from anywhere within a volume of two thousand cubic feet.


　　4. When a human being is born, it can attract harmonons from anywhere within a volume of three thousand cubic feet. (The first harmonon absorbed into the object takes predominance.)


　　All phenomena of life in the world arise naturally from this attraction, until such time as the objects where they rest is destroyed (at which time they are expelled outside). Only then does it drift off as free-floating harmonon.


　　C. Birth and death of humans: The birth and death of human beings is governed by this law of attraction. An infant coming from its mother's womb already possesses the physiological characteristics that make it male or female, strong or weak. All of these are based on the different combinations of e-tropons passed down hereditarily. While still in the mother's womb, yin and yang e-tropons within the body are attracted by their own kind. If yang e-tropons are relatively numerous above the navel, they will cause the yang e-tropons below the navel to rise upward. As a result, e-tropons below the navel will have higher numbers of the yin type, making the physical characteristics of a female infant. Conversely, if there are more yang e-tropons below the navel, yang e-tropons from the upper body will be drawn down, making the physical characteristics of a male infant. This makes the difference between male and female. At any rate the fetus at this time is charged with static e-tropicity (yin e-tropicity), and so it can attract harmonons having opposite yang e-tropicity.


　　When the infant first issues from its mother's womb, any nearby harmonon within a volume of three thousand cubic feet is absorbed into the cerebrum (the first to enter predominates). Later, this absorbed harmonon becomes a regulating force which has power over the person. It directs his cerebrum until the person dies.


　　When a person is young, his e-tropon-harmonon combination is in relative balance; mind and matter are in harmony. In this way, the person is regulated by his harmonon (the harmonon directing the cerebrum and the cerebrum directing the physical body). In maturity and after, the person's demand on his e-tropons becomes increasingly great. Despite daily tonics to strengthen this person, there is too much attrition. By the time old age comes, the body is filled with yin e-tropons. Stasis overcomes dynamism; matter overcomes mind. There is no longer a place for the harmonon, and it is pushed outside of the bodily shell, composed of a statically charged concatenation of e-tropons (or, when suffering great pain or shock, the harmonon flies away immediately). This is the terminus of life.


　　The harmonon in a human being, because it has remained a long time in the human body, must in fact take on some yin e-tropicity, just as an iron strip placed near a magnet will be magnetized. Its yang polarity has grown too weak to come under attraction by the yin e-tropicity of the object (that is, the dead body). Instead, this is a case of like repels like, so once  separated from the body it cannot be absorbed, and it becomes a free-floating harmonon.


　　This description of the birth and death of human beings is offered as an example. The same is true for life and death among animals, plants and minerals. For instance, the harmonon of a ten-foot tree is located in the trunk some 6 to 10.8 inches from the ground, a place analogous to the cerebrum in human beings.


　　D. Randomness of life: Based on the above discussion, in this universe the world is pieced together out of harmonons and e-tropons. E-tropons compelled by attraction of like-to-like combine into matter and become objects with static yin e-tropicity. As for harmonons, they drift about in cosmic space and are compelled by attraction of opposites. They go in and out of objects, passing through life and death without end. In all cases they are controlled by electrical attraction. Thus the fate of harmonons is truly sad, for they are without power to choose for themselves. When they are drifting over the earth, they are liable to be trapped anytime, anywhere. For them there are thorny traps everywhere. In a careless moment they are absorbed, and then they cannot escape until the dissolution of that object. Thus harmonons that were in minerals may be absorbed into a human infant, and human harmonons may be absorbed into animals or plants. Consider a human harmonon that eventually is absorbed into a rock or plant made of low-grade e-tropon components. How would it feel? Thinking about it makes one shiver! In fact, for as long as the world has existed, all the harmonons confined in high mountains and forests have been in what Buddhists call the Avidya Hell [The Hell of Endless Suffering]. Only when things in decline are sifted out by the cosmos, when mountains are levelled and rocks are crumbled, can there be a way out. It is a lucky thing to be human, but it is as transitory as an epiphyllum flower.


　　How can we characterize this theory? It is a theory of the randomness of life, or reincarnation by natural laws. It is also a pessimistic doctrine that all composite things are transitory. If this is truly the ultimate of human life, it can be thought of as meaningless in terms of value. Thus it is necessary to make the following argument as a further explanation. Only this is sufficient to let us see the true character of life.


　　E. The theory of life causality: In this universe, everything is controlled by laws of nature. As Lao Tzu (老子) says, "The Tao follows what is natural". Not even life can escape to do as it pleases. This much has been made plain above. But life is also a matter of harmonons, of spirit. Spirit, which is harmonon, is not some sort of ethereal vapor. That it too is an assemblage of advanced reactive elements has already been touched on above. Since  harmonons can retain awareness and wisdom, their life is  naturally able to continue developing. It is even sufficient to overcome control by natural laws and find a carefree existence beyond their constraint. Such harmonons which in themselves possess ability to strive are "deities" . Deity is an inclusive term for advanced harmonons which can remain uncontrolled by natural laws. Their attainments and methods of striving and what they gain are at various levels. All reach attainments according to their own level of striving. In brief, those that escape constraint by e-tropons and attain to the realm of high-grade true yang (partaking of the nature of raydon) are the ones possess of greatest capability. If not at this highest stage, they belong to progressively lower degrees of divinity as the quantitative charge of e-tropons increases. Thus the Buddha speaks of the three realms of desire, form, and formlessness in the great world of all orders of magnitude. What is termed "form" is e-tropons. E-tropons are the source of matter, and the greater their quantity the more they coalesce and sink downward; the smaller their quantity, the lighter and more risible are the harmonons. With the added strengthening effect of raydon substance, they can transcend the three realms and get outside of the constraints of the five phases. Also, they can come and go unhindered, making them what is called tathagata or "thus-come ones". Then there is the Lord, who possesses the most sublime and pure raydon, and is not only able to drive all phenomena with raydon force, but also confers spirit on living things.


　　The One whom we call Lord is master of all spirits in the cosmos. The Lord possesses awesome divine power and can harmonize the laws of the cosmos in ways that go beyond ordinary physics and electrical science (see below). But human beings cannot yet perceive this with their eyes. Since the Lord possesses mastery over spiritual beings throughout the universe, there are of course inherent laws and principles in the non-physical world. What is more, all harmonons, in their incarnation and transcendence, have a coordinated relation between causality and the laws of nature.


　　Life at its source is bestowed by Lord of the Universe. It has both random and causal aspects. The causal aspect is active; the random aspect is passive. The active aspect has ability to utilize laws of nature to attain its aims; the passive can only accept control by natural law and go through unending reincarnations.


　　As for how can harmonons transcend intimidation by natural laws, this is determined within the sphere of human life, not outside of it. Seeking to remedy things after death would be too late. Hence the following section was written to address this.


Section 2 : The Nature of Human Life


　　A. The senses of the body: In the human body there are two basic components, as we have noted above, and these are e-tropons and harmonons. These two elemental particles influence each other. Harmonons of course can control e-tropons, but e-tropons can also influence harmonons. Harmonons are "spirit", and e-tropons are "flesh". The struggle between harmonons and e-tropons is endless. This is so-called the conflict between spirit and flesh. Within harmonons can be found oxygenic and hydrogenic essence, a certain type of yang e-tropic substance, and a certain special factor (which is termed factor-X). When the force of harmonons suffices to control e-tropons, each constituent element is able to exercise its function, which enables human senses to develop in their normal course. Conversely, when e-tropon force resists and overcomes control by harmonon force, there will occur phenomena of convulsive action that are perverse and contrary to right principles. This is how human life loses its balance.


　　As for functions of each constituent element within the harmonon, they are largely as follows:


　　1. Hydrogenic essence is an impurity in the human bodily essence, and it controls actions of the spirit.

　　2. Oxygenic essence is an element which circulates moisture throughout the body, maintaining the body's warmth and extending the life of harmonons.

　　3. Electropic substance regulates physiological activity and consciousness. It also functions in the sense of sight (the penetration of light) and hearing (auditory penetration). It is a fundamental requirement for life as a human being.

　　4. Factort-X possesses spiritual realization and resolve. It guides the three above constituents and directs the operation of nerves. It is the underlying substance among the elements, and the gateway from the mundane to the sacred. It is what Buddhists call Alaya consciousness.


　　The above four elements of harmonons, referred to in Taoist terms, are the hun(魂) or "soul"(factor-X), the p'o(魄) or "anima"(e-tropic substance), mei(魅)(hydrogenic essence), and ku(鬼谷) (oxygenic essence). A mei is composed of twelve ku; a p'o is composed of nine mei; a hun is composed of six p'o. Thus their combinative relation can be expressed by the following formula:


　　Harmonon = 3X + 6 e-tropic substance + 9H°(hydrogenic essence) +12 O°(oxygenic essence) + heat.

　　1 hun = 6 p'o; 1 p'o = 9 mei; 1 mei = 12 ku


　　Bear in mind that spirit is one in its essence. When we speak separately of the three hun and six p'o, we refer only to function. The four are as one, and the one transforms into four. Fundamentally it still is the harmonon.


　　B. Inquiry into human nature: Mencius (孟子) considered human nature good, but Hsun-tzu (荀子) considered it evil. In truth this is a relationship of harmonons and e-tropons. Harmonons are fundamentally innate and pure, having neither goodness or evil. This is  so-called "childlike mind". As soon as they are joined with e-tropons, they mix with inherited relations of e-tropons (from father's sperm and mother's ovum). Thereupon comes permeation by good and evil, and conformity to sensual form. If we characterize them separately, harmonons are light, gentle, soft and fundamentally indestructible by fire or water; e-tropons are heavy, ruthless, hard and destructible by fire or water. Harmonons possess spiritual awareness and initiative while e-tropons are devoid of consciousness and act compulsively. Thus for a harmonon and e-tropons to coexist in the same body is truly an integration of conflicting elements, a harmonizing of contraries. The struggle between them continues unceasingly. Not until the e-tropons are victorious, when they achieve their goal of expelling the harmonons (i.e. death), is there an end.


　　In the modern field of abnormal psychology there is the "subconscious", which is the effect of e-tropic resistance. Regarding this point, in Chapter V, Section 2--"Relation of Bonding and Harmonizing Forces"--there is a detailed discussion. But due to the differences in the constituent elements forming the harmonons (the varying proportions of the four elements), harmonons also differ in their makeup. Therefore the nature of human beings has innate variations. This accounts for the differences in personalities among human beings. Moreover, acquired differences in e-tropon makeup go further to cause all the more differences in individual nature. These are, by and large, as follows:


　　Strong harmonons + strong e-tropons: An endowment that is rigid and charismatic

　　Strong harmonons +  weak  e-tropons: Keen and resolute

　　Weak  harmonons + strong e-tropons: Grasping and coarse

　　Weak  harmonons +  weak  e-tropons: Refined and elegant

　　{Endowed by physiological heredity(e-tropons) and innate nature (harmonons)}


　　C. The crux of self-nature and physical desire: All charged bodies exert a force which attracts others with incomparable speed. The push and pull of feelings and physical desires are a response to attraction by e-tropicity. In the human body there is a distinction between yin and yang e-tropicity. When such e-tropicity is emitted, it becomes an initiator of thoughts and a manifestation of character. That which is emitted from the e-tropic substance in harmonons is yang e-tropicity, representing kindness and compassionate feelings; what is emitted from e-tropons is yin e-tropicity, representing feelings of greed, resentment, and delusion. Love is a feeling that compromises the two. It too is a je-chun. When Christianity takes love as an expression of the highest state of feeling, it is based on this. As for Buddhism, it takes nothing other than yang e-tropicity as its "right mindfulness".
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　　Emanations of yang e-tropicity are straight, intuitive and thus most likely to get a direct response. Emanations of yin e-tropicity are indirect and curved. When a human being has evil thoughts, a great degree of vacillation, hesitation or violent mental disturbance will certainly occur. At this time the e-tropic substance in his harmonons will undergo an electrochemical change; the yang e-tropic substance will transform into a yin e-tropon. The emanation from this yin e-tropon will become determination that stems from this evil thought, and action will follow. Therefore if human beings often have evil thoughts, their harmonons will repeatedly go through yin e-tropon transformation, and will become harmonons containing great numbers of yin e-tropons. Evil actions will then become habitual, and though one may wish to suppress them, it will be impossible.


　　Thus self-nature and physical desire in humans become respectively goodness or evil. Electropic radiation given off by the harmonon includes qualities of joy, kindness. amiability, true love, benevolence and tolerance. But conversely it also can harbor yuan(怨, opposition) and delusion. All are initiated by characteristics of the various elements contained in the harmonons:


　　1. Oxygenic essence is the source of human and animal vitality, and it contains congenial force, rejecting nothing. Thus it has qualities of tolerance and kindliness.

　　2. Hydrogenic essence possesses qualities of moistness. All things take joy in the living moistness it brings. Thus, it has qualities of amiability and delight.

　　3. Electropic substance is pure, bright and rapid in its motions. In all life force there are signs of it, and its attractive force has considerable duration. Thus, it has qualities of true love and yuan(a reaction to love).

　　4. Factor-X has adulterants such as cosmic and corporeal ch'i, and is prone to attachment. Thus it has qualities of delusion.


　　Harmonons have in them these qualities which are innately conferred. Thus all qualities of true goodness, beauty, love and uprightness are emitted from within harmonons. But because harmonons will enter anywhere and bond with anything, they can become either good or evil. They can easily be permeated and are prone to be changeable. That is, e-troponic substance holds true love, but also yuan. Yuan, in turn, is of two types, with a distinction of positive and negative. From positive yuan, true love issues forth. From bad yuan comes evil qualities, and these become pride and bloodlust, so that there is no end to the delusiveness. Thus human want is never satisfied, and physical desire surges up without end, while the transmigiration and submersion of harmonons goes on without end. If one can draw ceaselessly on one's true intention and nature to conquer the bonds of desire, then transcendence of constraint by natural law will come of itself, and transmigration will be avoided.


　　Because harmonons are dynamic and good by nature, they are zestful and thriving. An example is the mood of happiness, which is spirited and buoyant. E-tropons, on the other hand, are static and negative by nature, like a dried-up tree which eventually decays. The good is pure in its ch'i and becomes life; the evil is of turbid ch'i and becomes an object. What has life can endure; what lacks life makes no more than a fleeting appearance. Thus spirit extends onward in time, but matter is not sufficient to be passed on. Thus are good and evil  distinguished. E-tropons rely on a moment's attraction of like by like. Their nature is brutal and lustful. They are like evil people who use each other just to get by. They form into groups for a time, but these groups are not sufficient to endure. Like incompetent, small-minded persons, they must eventually shrivel up, decay, fester and fall apart.


　　But the nature of e-tropons is static and passive. They are still driven and guided by harmonons. If the harmonons are apt in their guidance, static things must follow them and tend toward the good. Otherwise, if harmonons emanate evil intentions, e-tropons will behave as if attracted by like force and surely proceed into utter depravity. Harmonons are like the superior man, and e-tropons are like the lowly person. The lowly man takes the superior man's mind to be his own mind. If the superior man moves toward the good, the lowly man will follow and they will walk together. If the superior man is false in his intentions (a hypocrite), the lowly man will curry favor by the vilest acts of servitude.


　　Thus the key to handling self-nature and desire lies first of all in turning the harmonons toward truth and goodness. The defining characteristic of human life is this struggle between mind and matter.


　　D. Oneness and dual function of mind and matter: Is human life ultimately of the mind, or is it material? This is an ageless enigma. Most religious believers and philosophers of the past have argued from idealism. In recent times, most scientists and materialists have tended toward materialism. In actuality, not only do mind and matter both exist for a fact, they arise mutually and fulfill each other. From the above discussion, we can see that the cosmos is in truth an arena for mind and matter to coexist, unify and find harmony. This is a world in which e-tropons and harmonons are a oneness with dual function. The nature of human life, also, is none other than oneness with dual function of mind and matter.


　　E. Self-initiated striving in human life: Therefore the defining nature of human life is in fact closely related to its ultimate end. For those who grasp well the goodness in life, there will be less likelihood of succumbing to e-tropons. The reason is that the harmonon is pure, buoyant and active. As soon as it gets free of its clumsy bodily frame, it can surely fly far and high, unrestrained by the natural laws of attraction and vortical wind (see Part I). Its realm of life will be the heavens, the place of immortals. Conversely, people who do not keep a good grasp of their harmonons will certainly be taken over by compulsive e-tropons. After passing away they will sink into the ground, with no way to travel far. They will be harmonons reduced to obeying random laws; and impermanence will be their fate. In this life they were human; in the next they may be a dog or chicken, perhaps a tree or stone. Such a wretched fate is what the Buddha spoke of as an "endless hell with mountains of knives and trees of swords". If one does not pursue cultivation while alive, after death there will be no help for it, and all will be summitted to control by nature. Thus we can see that striving to cultivate oneself morally is not only a necessary condition of human life in this world, but furthermore is the one and only path for humans to save their soul and gain eternal life. Thus, the ultimate end of human life is to create oneself and strive within oneself.


CHAPTER V : Refuge for the Human Spirit


Section 1 : The Realm of Spirit


　　What is the realm of spirit? It is the non-physical realm that living beings enter when they pass away. This realm cannot be seen or heard, and in itself has no definite phenomena which prove its existence. But we cannot relegate it to the category of non-existent fantasy just because our eyes cannot see it or our ears cannot hear it. Speaking of scientific phenomena, what our eyes and ears perceive is limited within an extremely narrow context of sound and light. Outside of this context there remains a vast universe in which countless dynamic processes exist. This vast space is the realm of spirit. As for the laws that govern this realm, they are of two sorts: One is mechanistic laws, that is the natural laws that we humans all partake in; the other sort is "laws of freedom" or "laws of divinity". These laws are the scientific methods whereby deities and immortals, relying on their wisdom and cultivation, utilize the laws of nature.


　　A. Death of human beings: When humans die, the first thing they feel is the obtaining of release. (Those who were ill feel freed of their sickness; those who were killed are released from suffering). Then comes a sense of drifting, or running headlong (for those who died horribly). In this lost state, there is an encounter with harmonons of greater power. Such harmonons are those which have duties in the spirit realm. At this point if the deceased is a good soul, its bodily substance is permeated with fewer e-tropons and it will fly buoyantly, arriving first at the spot it ought to reach. If it is a brutal soul, it will be heavy with many e-tropons; its flight will naturally will naturally be sluggish and strength-sapping. Thus the distinction of good and evil can be recognized right away. Once the good ones have been verified, they are able to soar freely and without suffering in the spirit realm. Moreover, since their bodies have buoyancy and are  remarkable for being inwardly yang and outwardly yin (harmonons are covered on the outside by a small number of yin e-tropons, thus avoiding attraction by yin-type objects), they are not held down to the earth's surface. The evil ones are the opposite of this. Their bodies are heavy and do not meet standards for existence in the spirit realm (i.e. they lack merit, virtue, wisdom and ability). Thus the powerful harmonons in the spirit realm sweep them into a vortical wind with the natural law of e-tropic force and strip off their yin e-tropons, making them lesser yang. All the harmonons are clumped together in the vortical wind, pushed down to the earth's surface, and naturally absorbed into various sorts of bodies. When they die again and still do not meet the standards, then they will be swept into the vortical wind once more, to fall down willy-nilly and be attracted to any kind of body. In this way the cycle of life and death goes on and on. This is so-called  reincarnation.


　　B. Harmonons and freed spirits: After a person dies, he beomes a harmonon. Harmonons are of two distinct kinds--freed spirits and free-floating harmonons (ordinary harmonons). These so-called free-floating harmonons are actually without true freedom; what freedom they have is a miserable sort of drifting, not a freedom to be oneself. This is because they have been stripped by the vortical wind, leaving them in a semi-delirious state. They have no distinction of sex (such distinction is based on e-tropons), and no sense of sight. Upon encountering attraction they are absorbed. Though this process of drifting through space occupies a great span of time, there is never any clear awareness. It is a realm through which one strays in confusion. A freed spirit, on the other hand, is quite different from this. Its body is lighter, and can mount straight to the upper reaches of the isothermal zone. It need not be stripped down by the vortical wind. Because its bodily substance is half-yin half-yang, it is in no danger of being absorbed by objects on the earth's surface (like repels like). For this reason such freed spirits have an extremely long span of life. From the field of vortical wind to the earth's surface below, there is nothing sufficient to destroy them. Only when the entire spiral harmony system returns to chaos will their state of being come to an end. As for the reasons enabling them to become freed spirits, all fall within the following standards:



	While alive they acted meritoriously for others in the world (such as pure-minded and upright religious leaders, philosophers, politicians and educators).

	While alive they contributed something to human society (such as scientists, philanthropists, etc.).

	Those who were dutiful and loyal to parents and their country, who practiced chastity and integrity, and acted righteously.

	Good people who possess wisdom.




　　In brief, the precondition for any human to become a freed spirit is an upright, sincere commitment to one's duties and ideals. While alive such a person's yang e-tropicity will overcome his yin e-tropicity (as discussed above). Thus upon passing away and undergoing verification and judgement in the spirit realm, it is allowed to abide anywhere in the spatial sphere around its own planet. It may be given suitable duties in governing and judging ordinary harmonons. (This is commonly called an "landscape god" or "city god", etc.) It is also able,  according to the power of its vows, to continue its spiritual cultivation, to keep establishing merit and virtue, and in so doing be taken to a higher level. Owing to its strengthened yang e-tropicity, it can break through its own spiral harmony system and reach a higher heavenly domain (field of spiral harmony), and so become an advanced immortal or buddha. This is an overview of freed spirits. The truth is, throughout all space, everything is subject to control by natural laws which not even deities and buddhas are exempt from. Thus deities and immortals also need to draw on their actions and cultivation, in life or beyond, to nurture their individual abilities. Only in this way can they strive toward Heaven and overcome the constraints of nature. Freed spirits are those who possessed, while alive, the ability to exist after death. But their level is not so high, and they are unable to pass beyond the isothermal zone of their home planets (that is,  they cannot break through the ring of vortical wind).


　　From this perspective, what we call gods and buddhas are simply spiritual entities who are more advanced than humans in experience, wisdom and ability. Their spiritual endowment enables them to possess more methods and skills to overcome and utilize the laws of nature. Freed spirits possess a rudimentary ability to resist nature: they are thus able to get beyond the small reincarnation cycle (i.e., reincarnation within a single planetary system). Ordinary harmonons lack this ability, and thus continue to be reincarnated.


　　C. Gradations of harmonons: At lower levels of harmonon gradation are ordinary harmonons and freed spirits. At higher levels are advanced beings such as immortals and buddhas, from there culminating in the realm of God. There are reasons for these gradations: they are based on essential qualities and level of adjustment to natural laws. This is because even deities cannot actually control nature, but can only make good use of it. The configuration of the spiritual world dovetails completely with the natural world. As discussed in "A Natural View of Matter"  earlier, the foremost law of nature in the entire cosmos is the "law of spiral harmony". After that comes "universal attraction". Under the law of spiral harmony ais the  vortical wind in orbital paths separating each planet. Under universal attraction is the attraction of opposites among various objects, and the attraction of like to like among ultra-minute e-tropons. Thus in order for deities and buddhas to live, they must adjust to the conditions of natural laws while also making use of them and mediating between them.


　　As for gradations of harmonons, let us assume the eight levels below, matching each with its physical description. (See Figure 13, Table of Harmonon Gradations)
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　　What Buddhists call "form" is really e-tropons. E-tropons are cumbersome and thus subject to the pull of attractive forces. They cannot break out of their spiral harmony system. If they do manage to break out of one, they cannot break through to another system (as a sacred being could). Only harmonons with greater amounts of yang e-tropicity or raydon can go beyond this restraint. The power of e-tropicity and raydon force is beyond conceiving.


　　1. Ordinary harmonons are liable to drift below the isothermal zone, where they are pulled by the planet's gravity into a downward fall.

　　2. A freed spirit comes and goes freely within the isothermal zone, unconfined by gravity.

　　3. A t'ien-chün(天君) can penetrate through the vortical winds between planets and move freely within a spiral harmony system.

　　4. A sacred being can break through a single spiral harmony system.

　　5. A t'ien-tsun(天尊) can break through two spiral harmony systems.

　　6. An immortal or buddha can pass through five spiral harmony systems.

　　7. God can pass through all spiral harmony systems of the universe.


　　The spiral harmony systems of the universe have five different laws of spiral harmony. To penetrate the entirely of spiral harmony systems, the capability of passing through five kinds of laws of spiral harmony is required.


　　Also, when the above is combined with Buddhist ideas, we have what is shown in Fig.14:
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　　All seven of these gradations, except for the realm of the Most Exalted Lord, are humanly attainable through eons of cultivation. All are metamorphic phenomena of spirit and matter. Thus even the realm of spirit comes into being as a result of human striving for the good. However, attaining to the four upper levels is no easy matter.


Section 2 : Relation of Bonding and Harmonizing Forces


　　Having looked into the spirit realm, one may now ask: Is there any way for humans to make connection with this realm? The answer is that cultivating bonding and harmonizing forces (sympathetic force) is sufficient.


　　Bonding and harmonizing forces are an attraction of opposites as an effect of e-tropicity. This is because human thoughts are an emanation of e-tropicity. If these thoughts are emitted in a disorderly manner, they will go in all directions and end up as nothing. When given focus by mental concentration, with time they will cause an response in the e-tropicity of what is focused on. The two kinds of e-tropicity interact, and a harmonizing force arises. Thus if what A's thoughts emit is yin e-tropicity, this is a bonding force. This bonding force focuses on its object, and the yang e-tropicity in its object attracts it (attraction of opposites), which produces harmonizing force. Therefore, there have been ideas of mind-to-mind response since ancient times. In our religion and in Christianity there is prayer. Confucians have their sacrificial offerings "make offerings as if spirits were present". Taoists and Buddhists chant scriptures and say mantras. All are examples of spiritual response. But in order for sympathetic forces to arise, these must be done with an utterly sincere heart. Only by praying devoutly, pouring one's spirit into it and concentrating each thought, can one's e-tropicity reach a certain je-chun [critical energy] and be emitted. This is what is meant by "sincerity creates efficacy." Otherwise it will end up ineffective. It is not that the spirits lack efficacy, but because one is not sincere. In the whole universe, only sincerity is the most precious. The origination of sympathetic force is nothing but a physical result of sincerity.


　　A. Sympathetic force between human beings: Let us illustrate this with a brief evidence. As discussed earlier, the e-tropic substance contained in human harmonons is actively firm, congenial and compassionate, while the e-tropic substance in e-tropons is passive, malicious and intractable. Also, the e-tropicity emitted by harmonons is spontaneous, without ulterior motive, intuitive. The e-tropicity emitted by e-tropons is to gain something; it is unnatural and on purpose. Thus thoughts that one entertains for a purpose are mostly yin e-tropicity, what we call a bonding force. If one person seeks something from another, he will give off pleading, expectant e-tropicity. Once such yin e-tropic emanations are directed toward their object, if the other party responds with force of compassion and kindness, this will be a yang emanation, which will set up an attraction of opposites. This person will thereby get the hoped-for sympathy or help. Conversely, if the other party also responds with yin e-tropicity, then like will repel like, and the person will sense a slight or insult. There will be no sympathetic force. Another example is a butcher slaughtering a sheep. Though the sheep may bleat pitifully, the butcher has killing on his mind. The e-tropicity of both man and sheep is yin, so no harmonizing force can arise, and the sheep must be butchered. On the other hand, if the miserable wails of an animal (bonding force) arouse human sympathy, emotions of pity will arise from interaction of the animal's bonding force and the human's harmonizing force. This can be simplified to the following formula:


　　(1) Bonding force + bonding force = bonding force = like repels like

　　(2) Bonding force + harmonizing force = sympathetic force = attraction of opposites

　　(3) Harmonizing force + harmonizing force = opposing force = cancelling out of energy


　　Thus the relation of bonding force and harmonizing force among human beings is same with the Buddhist notion of yin-yuan(因緣)[causal affinity]. Suppose that A gives generously to both B and C, the following results can occur:


　　B receives A's gift and is moved (bonding force):  a cause is present. C is not moved (no bonding force), and there is no cause.


　　Meanwhile, A's giving is done intentionally. Being aware that he is giving, his harmonizing force arises. This harmonizing force and B's bonding force attract each other, giving rise to affinity. But C is unmoved by A's giving. Though A has the intention, on C's side there is no cause, so there is only bonding force with no response. The affinity is not established. Thus the principle is as below:


　　If cause is present on both sides, then affinity is formed. If the cause is not present on one side, affinity is not formed. Mutual response between good notions is different than response between evil notions, and therefore there is a distinction between casual affinity and harmful affinity.


　　If the two sides attract each other with ill intent, a harmful affinity is thus formed; two good intentions attracting each other form a casual affinity. One good and one evil do not form a casual affinity. If one side has evil notions and the other still responds with good, the e-tropic substance emitted from the good is buoyant (being emitted from harmonons) and rising, while the e-tropic substance emitted from the evil is heavy and sinking. The two being in a state of imbalance, they do not form an affinity. Thus the relationship of bonding to harmonizing forces can be expressed by the following overall law:


　　Individuals cannot form affinity unless they exist in a state of balance. This is because their harmonon and e-tropon emanations do not reach je-chun, and cannot transform.


　　B. Sympathetic forces between humans and harmonons: Bonding and harmonizing forces that arise between humans are not a difficult matter. More advanced are the bonding and harmonizing forces that arise between humans and harmonons. This is a response of casual affinity between the physical and the non-physical. Here let us first discuss the bonding and harmonizing forces which can arise between humans and free harmonons. Suppose a woman prays night and day that the soul of her deceased child will come back to be reincarnated. From the woman's side a bonding force will certainly be emitted toward the locus of that harmonon. If the harmonon yearns for the mother at the same time, then a harmonizing force will arise which can draw this harmonon to the woman's location, where once again become it will become her child. But if the harmonon has no wish to respond, the woman's bonding force will be cast into space without effect. And even if there is an effect, it is extremely difficult for anything to be accomplished. This is because the intentions of harmonon are confused, and behavior is ungoverned. It is not easy for harmonon to link up with e-tropicity of living persons. As for interactions where there was no family relationship, this is even harder. (Family relations usually involve e-tropic substance with the same qualities.) Confucians, when they make their sacrificial offerings, also emphasize family relations. (Yin e-tropicity emitted by the celebrant is similar to e-tropic substance in the harmonons offered to).


　　C. Sympathetic forces between humans and deities: Next are the sympathetic forces between humans on one hand and freed spirits, deities or buddhas on the other. The difference between freed harmonons and deities or buddhas is the relatively greater powers of the latter. Deities and buddhas are not only free, they can also approach humans by their own choice. Thus humans need only nurture their bonding force till it reaches a certain je-chun, then they can attract the harmonizing force of deities and buddhas. When such a person passes away, the deities or buddhas will descend to the vicinity of the isothermal zone to receive him. Using e-tropic force they will lift him to his proper place. Christians wish to go to Heaven, and Buddhists seek rebirth in the Western Paradise. If their thoughts are sincere, they can draw harmonizing force from Jesus or Amitabha and be taken up to that place. Though the idea is wondrously mysterious, the principle is quite simple. It is merely an attraction between differing e-tropicity of bonding and harmonizing forces. As for those with attainment in spiritual practice (see "Tempering of the Spirit" below), relying on one's own power in seeking the sacred realm is different than seeking help from an outside force with which one bonds.


　　This being so, methods for humans to nurture the bonding and harmonizing forces between themselves and higher beings fall within these three types:


　　1. Do deeds of merit and virtue in this world, and become a freed spirit after death.

　　2. Increase one's bonding force to attract harmonizing force from the deity or buddha that one wishes to approach, and thereby ascend to a higher realm.

　　3. Temper the spirit and seek to arrive at a new natural environment after passing away. By relying on one's own strength one will enter different post-death realms, permitted in accordance with different attainments in spiritual practice.


　　D. Narrowing the gap between Heaven and man: Based on the above discussion, it is plain that the endeavor of human beings in their physical bodies to interact with the non-physical spirit realm has truly been going on since ancient times. However, human knowledge in the past was more oriented toward individual cultivation and mystic philosophies. It has not yet been pursued systematically. Time has brought great advancement in the sciences, and discoveries in acoustics, optics, electricity and chemistry have gradually revealed truths of the cosmos, gradually securing the road to further communication between Heaven and man. In the future, as science and philosophy advance in unison, more will be gained with less effort. This will hasten the advent of unity between Heaven and man. We are watching expectantly for this, and working to realize it.


　　A brief account of methods for Heaven-man communication is given below, with hopes to initiate a move toward scientific improvement: Mediumship of the planchette, mediumship of light, mediumship of the pen, auditory mediumship, spiritual healing(cosmic ch'i healing), and quiet contemplation.


　　1. Mediumship of the planchette: Mediumship of the planchette is receiving a broadcast from the spirit realm to the human world. The spirit-medium is the transmittal force, the planchette localizes the e-tropic force, and the deity serves as the broadcasting force. Transmitted force (bonding force) reaches out to the broadcasted force (harmonizing force) above. The two stimulate each other, initiating e-tropic kinesis in the planchette. Thus, it must draw on a person's bonding force before the harmonizing force can have an effect. Given one side in isolation, this will not be possible. The person who acts as transmittal force (the spirit-medium) must meet the following conditions to qualify:


　　(1) It is best that the medium is a virgin child (due to the relative strength of e-tropic substance in a child's harmonons);

　　(2) The medium must have personal qualities of devotion and constancy;

　　(3) The medium must have a certain degree of intelligence, or the effect is not likely to be significant (like Fig.15).
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　　2. Mediumship of light: Mediumship of light is a movie beamed from the spirit realm to human beings. The medium of light serves as the crystalline force; the lightscreen is the deflecting force; and the deity is a projecting force. The principle is that of attraction of like to like. That is, factor-X and oxygenic essence in the medium's harmonon mix to become bonding force (yin e-tropicity). On the other side, factor-X and hydrogenic essence from the spirit realm join to make harmonizing force (yang e-tropicity). The two combine into a hydrocrystalline matrix. Thus it can deflect the light from the screen to be perceived by the eye. (Hydrogenic and oxygenic essences are the precursor substances of aqua essentia. X is an e-tropic element. The three elements go together to make a crystalline matrix that deflects light to the eyes, like Fig.16.)
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　　3. Mediumship of the pen: This is similar in principle to that of the planchette, but more difficult in practice.


　　4. Auditory mediumship: This is also a transmission from the spirit realm to human beings. The principle still needs to be verified.


　　5. Spiritual healing: This is accomplished by adding the effect of human-divine sympathetic forces to the sympathetic forces between humans. The key is that both patient and healer need to put forth the utmost sincerity. Only then can it reach je-chun and take effect. Otherwise it will be ineffective. This is shown in Fig.17.
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　　6. Quiet contemplation: Quiet contemplation is sitting meditation, as in Ch'an (禪), carried to the highest level. It proceeds through settling, quietude, tranquility, and reflection to the true realm of attainment. This is what Taoists call "penetrating into spirit" and Buddhists call "seeing one's original nature." Only at this stage can humans communicate directly and by their own power with spirits. But such sudden enlightenment requires profound practice in quiet meditation. There is no other way to experience it for oneself.


Section 3 : The Powers of Spiritual Entities


　　The above chapters looked at human's ways of approaching spiritual entities, with the human playing the active role and spirits the passive one. Observations were made from the human point of view. This section will take the standpoint of spiritual entities as its starting point.


　　The Lord is ruler over all spiritual entities in the universe, and the highest regulator of harmonizing the laws of nature. Deities and buddhas are Heavenly emissaries who carry out the Lord's will. Deities and buddhas act according to Heavenly principle and utilize natural conditions to be intermediaries between Heaven and mankind. The methods they use are quite complex. These have a close bearing on us, but we are not aware of it. Otherwise, if Heavenly principle had nothing to do with us, there would be no need for deities and buddhas.


　　A. Being impelled by intermediaries: This is a direct controlling force exerted by deities and buddhas on human beings. When deities or buddhas need to impel someone, they exert force on his cerebrum using cosmic yang rays which act in conjunction with their harmonon. They exercise authority, and cause the person's harmonon to assume a subordinate position. Such impulsion by intermediaries may be brought on by one's bonding force, or it may press down on its own. And so the power of spirit intermediaries is present in the brains of all the world's great men. Sometimes power from several spirit-entities converges on one person, of which it is said "blessings arrive and mind is inspired". The regulation of human life by spirit intermediaries is like electricity directing the movements of a machine. A human being impelled by spirit intermediaries may not be aware of it, but he has lost his power of initiative, since there is yet another prime mover for the thoughts arising in his brain. However, the power of spirit intermediaries cannot fundamentally change human physiological workings. Therefore if a person is emotionally wooden and unfeeling, like a block of wood or a blade of grass, the power of spirit-intercessors will have no way to take effect. Rather, they must wait till his feelings are aroused before they can accentuate their e-tropic effects, using the opportunity to take control. He is being regulated to go in a certain direction, and he will be driven to meet the demands of the Heavenly principle at work. In sum, as soon as a notion occurs to a person, there will be a response from an unseen place, and the manner of being impelled will be different for each individual. If a person has a demonic thought, he will bring on pressure from demons that will not stop till he is forced to degeneration and downfall. Conversely, the moment a person's thoughts turn toward the good, then demons will leave and deities will come. This is the invisible, mystery-cloaked background of human history. Only because of this do we find among people the perfect types of worthies, heroes and wicked men.


　　B. Uplift by intermediaries: Aside from impelling by intermediaries that regulate a person's thoughts directly, spirit-entities have another sort of power. They use "uplift by intermediaries" to carry him along. Uplift by intermediaries means the force of spirit intercessors that lifts a person up. Joseph's dream that made him take Mary for his wife and Paul hearing Jesus' voice on the road to Damascus are examples of miraculous uplift by intermediaries.  One can also be lifted up by intermediaries in the human realm, as in the case of changes in a person's environment have a particular effect on his bonding and harmonizing forces. The fact is, there are many ways of being carried along by intermediaries. There is the miraculous sort, the natural, the humanly determined, the environmental. By and large, aside from the miraculous sort, they are deterministic and rigid. This is what is meant by fate. But when deities apply uplifting force on a human, they must first take a mode which is suited to his environment. Only then do they step in, using the person's strongest and weakest points to lift him up. In this way the person will not be thrown into reverses and frustrations, or entrapped in misfortunes. Like a bamboo staff held out to a blind person who wanders off in the wrong direction, the uplift guides him to step onto the right path. The impelling and uplifting forces described above are usually applied by freed spirits. In the case of humans having great merit and virtue, there are also high-level spirit intermediaries that give them guidance. As for evil people who hurry day by day toward depravity, there is also a spiritual force--from certain evil freed spirits--which pulls them down. But these baneful spirits are not truly evil in their nature: they are only carrying out their duties and assignments, and perhaps deriving amusement from watching someone's downfall. In Christianity there is Satan; in Buddhism there is Papyam; and Taoism has its Demon King. All these are rulers presiding over freed evil spirits. Since good and evil are relative, without evil there would be no way to see goodness. Thus in the spirit realm there must be deities who discharge the duties of evil, and thereby stimulate men into turning toward the good.


Section 4 : Tempering of the Spirit


　　Since ancient times religious believers have long grappled with a difficult mystery, and that is how to hold fast, in this present body, to the endless work of tempering the three treasures: essence, ch'i and spirit. What should the path of such tempering be? It lies in purifying the heart and reducing desires. It lies in settling, quietude, tranquility, reflection, and attainment, by which one can reach the wondrous stage of perfection. This is the way for life to seek its homeward road, so it may become eternal, shared life. Such a secretly transmitted spiritual practice, a self-cultivation and self-creation which starts with matter and returns to Nature, is what Taoists call "meditation in stillness" and Buddhists call dhyana or Ch'an meditation. Ordinary people know it as "sitting meditation". Getting at its source, it is the study of self-nature and the living body. But in our world the ones who understand its true significance, who steadfastly devote themselves to practice and press forward with diligence, are few and far between. Most cannot get a thorough grasp of principles by which matter fits into Nature, nor can they utilize the great Way that leads back to the source. Thus they cannot get interested and do not keep up their practice. Here I will reveal my actual experience over several decades, and attempt to elucidate the truth of it. My analysis proceeds from stage to stage, with clear and simple explanations, and is offered for verification by persons of understanding.


　　1. Beginning with fundamentals: To do quiet sitting one must curb one's physical desires and purify one's heart. Let there be no distinction of self and other. What one does is sweep away every last delusory thought and vulgar consideration. Enter a trance, go along with Nature's workings, and be in union with Heaven. At this time your bonding force will strengthen, and e-tropic light will radiate through your body. You will be carefree and at ease. Soon you will come to a state of lively possibility, knowing but seeming not to know, aware but seemingly unaware. Should you fixate ever-so-slightly on a form, or subconsciously guide the direction for ch'i, obstacles will arise and you will go against Nature.


　　2. Embryo of ch'i: That which makes up your subtle essence is neither white nor black, partaking of both yin and yang. It is an ultra-yin sublimation within yin and yang e-tropons. Ch'i is an ultra-yang heat flow produced after high-level e-tropic substance from harmonon blends with bodies of static e-tropicity. Thus the circulation through the body of subtle essence and ch'i expels the ultra-yin etropic impurities (yin-ch'i). These are blended and circulated naturally, using ch'i to draw forth essence, and using blood to move the ch'i. The process moves through boundaries of each physiological orb, and it penetrates throughout the body. Thus the yang e-tropic substance (ch'i) draws forth yin e-tropic essence (subtle essence) and transports it everywhere in the body. A blending process is initiated; swiling currents interfused. After building up through many e-tropic conjunctions, with persistence over time and renewed beginning at each cycle, an embryo of ch'i will naturally be formed. And because it has established a certain cyclical pattern, the normal circulation of blood and ch'i will also lend itself to this formation. This practice is what Taoist scriptures call seizing the dragon and taming the tiger, or drawing out the lead and blending in the mercury. It is also the stage of transmuting subtle essence into ch'i. In most Taoist scriptures there is an excess of abstract terms for essence and ch'i, so I have analyzed and arranged them as follows:




  	.
  	.





  	subtle essence精
  	ch'i氣



  	tiger虎
  	dragon龍



  	lead鉛
  	mercury汞



  	water水
  	fire火



  	k'an(water trigram)坎
  	li(fire trigram)離



  	yu-t'u(jade rabbit)玉兔
  	chin-wu(gold  crow)金烏



  	ch'a-nu(maiden)姹女
  	ying-erh(infant) 嬰兒



  	mu-mu(mother of wood)木母　
  	chin-kung(master of metal)金公



  	yin陰
  	yang陽



  	electropic essence電精
  	electropic substance電質







　　3. Electropic embryo: The workings of the ch'i embryo are driven by an interplay of e-tropic substance and essence, each giving rise to the other. They come against one another in a spontaneous interaction, neither too quickly nor too slowly, as yin-ch'i gradually disappears. Gradually they transmute into an e-tropic embryo. At such a time one's intentions are pure and whole. At the extremity of stillness, movement arises; the spirit is held in and breath is suspended. This draws cosmic ch'i from vast space to join in a harmonious interchange. Only then can true water constantly rise and true fire constantly descend. Cosmic and bodily ch'i intertwine, rising and falling in a cycle. Attunement is constant within, and non-being is transformed into being. Yet the profound heart of this mystery cannot be described with words: it must be verified by one's own practice. One finds realization and enlightenment on one's own.


　　4. Embryo of cosmic ch'i (sacred embryo): Among the elements of an cosmic ch'i embryo, as in Buddhist sarira and Taoist "golden elixir," chemical analysis will show that raydon is present. Due to mutual attraction of the e-tropic embryo and cosmic ch'i from vast space, a transformation ensues. This is because the ch'i contains thermal energy and highly yang e-tropicity. The e-tropic embryo which is formed within also contains thermal energy and e-tropicity. But this e-tropicity, when juxtaposed with the highly yang sort, drops down to the yin polarity. The two opposite charges attract and have impact on one another to produce heat. When heated to a seething mass this becomes cosmic ch'i which contains raydon. This raydon congeals into granules clustered at the tan-t'ien [alchemical field, below the navel]. This will become the embryo of cosmic ch'i, also called the sacred embryo. But when this cosmic ch'i embryo first coalesces and takes form, it is still weak. Its composition still includes a small amount of e-tropic substance, and it is still static. It cannot function to full effect. Thus it needs regular fostering with warmth to expel its e-tropic substance, make it transmute to pure yang, and help its maturation as a cosmic ch'i embryo. The raydon possesses inherent attractive force and adamantine intensity. There is nothing it does not transform with its influence, which is pure, upward-rising and rapid. It continues to attract and join with cosmic ch'i from vast space. The two react to become a raydon body, wondrous in both physical form and spirit. When one achieves a spiritual breakthrough to this, it will ascend from the roof of the skull. One can choose to hold it in or release it, to let it come and go as one pleases. Taoists call this the "birthing of yang spirit". Buddhists call it "seeing into one's own nature". This is the appearance of the true self (transmuted self), a transmutation of one's original bodily frame engendered by bodily and cosmic ch'i. From this point one works to transmute spirit back to the source, to consume oneself with true fire. The fleshly body falls away and the true self endures. This is the power of raydon, the marvel of matter returning to Nature.


　　At present, The Ultimate Realm has become a teaching text in our church. In order to elucidate the Lord of Heaven's cosmic Way, our Church is adding the idea of the raydon embryo to this section, as an expansion of the teachings. Moreover, it explains the ultimate aim of an enduring, true self and eternal shared life.


　　5. Raydon embryo: A raydon embryo is a concentration of the universe's great motive force and energy. It is attained by further cultivation of a sacred embryo. In any instance where radiation of e-tropic force reaches an extremely high energy level, the e-tropons will undergo intense excitation and become radioactive. This is what is called a thermonuclear reaction, and what Taoist alchemy calls "fostering by warmth". This is a further refining of the small raydon granules, a further purification. When it reaches a certain point they concentrate into a sacred embryo. The sacred embryo is like the body's generating plant. It can store certain quantities of energy, and it can emit energy. But if we unceasingly develop this generating plant, it will change from a hydro-power plant to a nuclear-powered generating plant. Henceforth the body will have a raydon embryo which functions as a nuclear-powered generating plant. Thus a raydon embryo comes from a sacred embryo (able to control large quantities of e-tropicity and small portions of raydon emanations) which has gone through unceasing impact of e-tropic forces. All its yin e-tropons are expelled and a thermonuclear reaction (all raydon) arises by fusion among its yang e-tropons. It becomes a core controller much like in a nuclear reactor.


　　With continued refinement a raydon embryo will expand its scope without end, and its radioactive force will be hard to control. It will be necessary to enter a certain location belonging to the Supreme Being for further cultivation. There special elements will be given out to protect and regulate the process. Thus the manifestation of the universe's highest potentialities is accomplished.


　　6. Dual cultivation of self-nature and the body: In the process of achieving each of these--the ch'i embryo, e-tropic embryo, embryo of cosmic ch'i, and raydon embryo--a foundation must be laid by dual cultivation of self-nature and the body. Self-nature is innate: it is spirit, it is the harmonon. The body is acquired: it is subtle essence and ch'i, it is e-tropons. Moving from the nonphysical to the physical, it is necessary for matter to make suitable accommodation to Nature; harmonons and e-tropons must reach a certain je-chun, a grasp on reality is needed, and union must be achieved between Heaven and man. Only then can the constraints of nature be overcome. Moving from the physical to the non-physical, we have to utilize matter to return to Nature, to see through life and death, to cultivate body and self-nature together. Only then can we attain equality of the sacred and mundane. That is why the ideas of self-nature and body are interlocked like two jade rings. And that is why we say that form is none other than emptiness, emptiness is none other than form. Make the real empty, and make the empty real. Having been born with self-nature, one should refine it; having been born with a body, one should temper it. Do not encumber the non-physical with the physical. Out of nothing the highest something will certainly come.


　　At present people do not value self-nature and the body. They waste their spirit and e-tropons. Thus they die quickly and resign themselves to fate, never knowing the ultimate of life or where it returns to. They need to strive within themselves, to nurture perfect ch'i, to temper mind and body. Make the best use of one's essence, ch'i and spirit by blending and refining them. Do quiet sitting at regular intervals to circulate blood and ch'i, joining the flows of e-tropicity and essence. With long persistence, yin-ch'i can be expelled and impure occlusions can be freed up, making the pure rise up and the impure sink down. Once the yin and turbid are gotten rid of, illness can naturally be kept away and the life-span extended. The person's body will be filled with vital harmony, giving him a chance to reverse aging and recover youthfulness. This already marks the transition from e-tropic embryo to embryo of cosmic ch'i. The person glows with vital wisdom, and his intellect encompasses all sides. The fundamental practice of self-cultivation and self-creation is by now assured. Through this one can save oneself and then others, can be always responsive yet always serene. Once the true self is attained, one finds eternal shared life. Spirit intermediaries possess ability to transcend natural laws, precisely because of their attainments in spiritual practice during life.


　　The above are only theories from experience. As for techniques of ongoing practice, explanation is still in order.


Section 5 : The Third Theory of Godhood


　　Now that the argument of this book has been carried to this point, it arrives at a conclusion, and that is the Third Theory of Godhood.


　　The Third Theory of Godhood is the third era of divine power. It is also the phenomena of divine power as observed by present-day sciences. In ancient times knowledge was not yet advanced, and science had not yet developed. Faced with unfathomable phenomena of nature, which they could not account for, humans called them expressions of divine power. Thus, the first era of divine power was a period when divine rule was supreme. All such phenomena as the stars, moon and planets; mountains, rivers and land; plants and minerals were thought to be creations and expressions of divine beings. Thenceforth human knowledge gradually progressed, philosophy developed, and people had an understanding of the Second Theory of Godhood. This holds that God is man's savior and possesses supreme authority. Human merit and sin will earn its just recompense through God's pleasure or displeasure. If one incurs anger up in Heaven, one disaster will follow another; if one gains approval of Heaven, terrible sins can be pardoned. The first and second theories of godhood share a key point--the claim that divine power is omnipotent. The former claims that God is autocratic and brooks no dispute; in the latter God is humanity's savior. God in the former is like a tyrant and in the latter like a benign father. All in all both belong to the doctrine of "theocentrism". As for the Third Theory of Godhood (the idea in this book), it is a belief that divine power ultimately is no more than a mediation between matter and Nature. Deities are heavenly emissaries who carry out the Lord's will. They are not only unable to create Nature, they themselves fall under the governance of natural laws. It is simply that they possess methods for avoiding some laws. However, in the Third Theory of Godhood, the Lord is the supreme regulator who brings natural laws into harmony. The scope of this extends beyond cosmic harmonons and human souls; the control by raydon force can also extend to occurrences of  natural phenomena such as wind, rain, and lightning. In the natural world, are not disasters such as volcanoes, floods, meteors and earthquakes due to a response to man's violation of natural laws? This is why all human acts which go against the balance of nature will naturally call forth natural disasters and human calamities that are all-too-predictable.


　　From this it is understandable that what we call divinity (in the third sense) is an attainment of human spiritual practice, which is an effort to follow, in this world, those natural laws which the Lord presides over. Those who attempt to follow Nature's laws, to make their actions conform to Nature, are the ones who truly understand the meaning of spiritual practice. That is, to strive within oneself, seeking a path of transcendence that will get one away from being controlled by natural laws. At this point we can make the following statements:


　　1. First there is Nature, then comes matter, and last come deities. Thus the doctrine is called the "Third Theory of Godhood."

　　2. Nature is the creation of Nature itself; the Lord is the supreme enforcer of harmony among Nature's laws.

　　3. Matter coalesces out of Nature.

　　4. Deities are a permutation of matter's evolution.

　　5. The power of deities is not to create or control, but to mediate.


　　Thus deities of the First Theory of Godhood are creators; the God of the Second Theory is a savior; deities of the Third Theory are spiritual intermediaries (between matter and Nature). Only the Third Theory of Godhood presents a true idea of divinity. The others are fantasies.


CHAPTER VI : The Way Of Striving


Section 1 : Significance of the Equality of Sacred and Mundane


　　The first concluding phrase that distills the ideas of this book is the "The Third Theory of Godhood"; the second is "Equality of Sacred and Mundane". Since deities and humans both owe their being to the same e-tropic source, there are no fundamental differences other than those of degree. If there are no fundamental differences, naturally there is equality between them. Humans fall short of deities in wisdom and cultivation, but not in a fundamental way. Thus the Buddha said, "All sentient beings possess Buddha-nature". This book puts it in the following way:


　　Sacred and mundane share the same origin;

　　Mundane and sacred have the same foundation.

　　Their foundation and their origin

　　Are in spiral harmony.

　　Master spiral harmony;

　　Turn your striving toward Heaven.

　　With arduous training, rough tempering,

　　Transcend the mundane and be the sacred.


　　Deities are persons. Personhood is a foundation for spirituality; the sacred is reached by persons through cultivation. We should not let deities and sacred beings intimidate us: immortals and buddhas were not originally such lofty beings. All of them got there on the strength of their mundane bodies, by training and tempering to remake themselves. Thus one can say: "sacred and mundane are equal!"


Section 2 : Strive toward Heaven


　　To strive toward Heaven is to strive with spiritual beings, to call on the Heavenly Realm to let one be on an equal footing. In life be an upright, decent human being, so that after death one can be an upright, decent spirit. Objective attainments that rely only on one's merit and not on spiritual cultivation are the realm of freed spirit. To befriend immortals and buddhas above; to turn wholeheartedly towards goodness; to establish one's virtue in the world and widely save beings without number; at death's verge to draw down harmonizing force and transcend to Heaven's environs--this is the realm of the sacred. To rely on one's own pure karma, temper one's practice to vajra indestructibility, strive arduously to reach the stage of equality on one's own--this is the realm of immortals and buddhas. A person living in this world must harbor great enduring will and boundless vows to pursue eternal life. Only this is sufficient to escape the travail of reincarnation, to extricate oneself from the predicament of sin and hasten the manifesting of cosmic truth for later ages--only an upstanding person does this!


Section 3 : Strive with Nature


　　To strive with Nature is to create a civilization for humanity that attains to the realm of truth. Nature's power ranges from vortical winds above and gravity below to storms, lightning, volcanoes, earthquakes and obstructing mountains and seas here on earth. There is no time and place that the natural world does not limit and pose harm to human beings. Up to the present mankind has been unable to overcome it. Deities and buddhas, exalted though they may be, are ceaselessly striving with nature. Only by conquering nature can we fully develop the lively possibilities of spirit. At present humans are busy with their murderous attacks, their mutual pillaging, not knowing that nature is truly the enemy. If their energy for mutual destruction could be shifted to strive with the natural world, this would be getting close to the Tao. Nature is mankind's common enemy. It must be overcome and reined in, before it will let our human civilization be remade as something higher. It is that can make the ideal of great unity come true. Therefore he who can strive with nature is a true hero!


Section 4 : Strive within Oneself


　　Striving within the self is an endeavor to break free of the influences from the human body's e-tropons. No human is without e-tropons. Without e-tropons there would be no physical body. But this body concatenated out of e-tropons is blind, compulsive, ignorant, and unrestrained. Therefore people must utilize the power of harmonons to restrain, guide and govern them. Only this will put them on the path of true goodness, so they may be instruments for striving with nature and toward Heaven. Then they will value and restrain themselves; they will be confident and strive toward the ideal. If even one's own body cannot be controlled but does one harm instead, this is a victory of e-tropons over the harmonon. Such a person is finished. Therefore, if one intends to strive with Heaven and nature, first one must strive within oneself to lay the foundation. This is what Confucians call cultivating sagehood by rectifying the mind and making the will sincere.


　　As a result of striving within the self, one proceeds to establish merit and virtue, and leave behind lasting words. One strives to make humanity evolve, and work for the survival of all. It is imperative that one should look first to one's own survival, and then to the survival of the many. The stepping stones of betterment will be living peacefully and striving to save not only one's country and people, but also the world and mankind. Be constructively self-reliant and optimistic in one's strivings. Cast out the combative mentality of mutual slaughter and aggressive war; re-conceive an expanded domain of survival. Each person has his own station of endeavor, but all are warriors of truth, bound by aims of conquering vast space. These lines were written in tribute to them:


　　Look, another spiral harmony system is disintegrating!

　　Kings of many lands are writhing in struggle.

　　Do not be lord and ruler in this present world.

　　Be universal champion throughout all space.

　　Strive onward! Strive!


Section 5 : The Ideal of Three Unities for the Third Era


　　From the two above realizations (the Third Theory of Godhood, the Equality of Sacred and Mundane), and the three pathways of striving, humans can gradually enter the domain of great unity. What we call great unity also includes three phases: At the furthest limit it is unity of the cosmos, not of this pebble-like Earth. Thus great unity will be carried out in three stages: these are "unity of  the sacred and mundane", "world unity", and "unity of  Heaven and man". "Unity of sacred and mundane" means that every person will have a sagely spiritual practice worthy of comparison with immortals and buddhas. "World unity" means unity among people. The ultimate ideal, however, is unity of Heaven and man.  At such time human spiritual practice will have attained the equalization of the sacred and mundane. Once the is world unity, there will be increased capability to strive with nature. The sole aim of all scientific discoveries will be pursuit of truth, and intermediaries in the spirit realm will give additional help. Of course this will bring communication of Heaven with mankind nearer. As communication between mankind and Heaven grows daily more frequent, truth will become daily more apparent, till unity of the whole cosmos is completed. This can be termed the Third Era of mankind's religious culture, coming after the arcane First Era and the deified Second Era. The religious culture of the Third Era will have something of mechanistic (the workings of Nature). When that time comes, by operating a machine we will see the marching of millions of soldiers, or we can sit and converse with ancestors from thousands of years ago. What enjoyment could rival this?

    
        PART FOUR : CONCLUSION


 


CHAPTER VII : Harmony and Disorder


　　Thousands of streams return to a single source. The truth about Heavenly principle in this cosmos can bee seen from the single word "harmony". On a large scale, a spiral harmony system that lacks harmony in its workings will turn to chaos. If matter and Nature lack harmony, they will have no life force. In terms of the small, if the e-tropons and harmonons in living persons do not find harmony, those persons will die. If responsive feelings in humans lack harmony, antagonism will arise. If the social order lacks harmony, there will be turmoil. If there is lack of harmony among nations, warfare will arise. Extending this more broadly, when science and philosophy lack harmony, there will be no truth. If morality and knowledge lack harmony, there will not be peace. If Heaven and mankind do not have harmony, there can be no great unity. Thus the foundation of Heaven and Earth, the Tao of sacred and mundane, the root of nation-building are all found in harmony. Disorder is the contrary of harmony.


　　"Disorder" implies pessimistic agitation--an irrational, tumultuous, life-denying, anarchic state. It is negatively compulsive, wasteful of resources. It is the physical desire that inflicts wounds on itself, a skewing of Heaven's Way, an upending of human life, the spirit's bondage to reincarnation. Therefore disorder is the worry of Heaven and Earth, the bitterness in human life.


　　What is past is past. From now on humans can only intensify their striving, grasp hold of the truth, spurn disorder and go back to righteousness (harmony) in order to save themselves and their world. This is the only choice to avoid an epoch-ending calamity, with all its attendant misery, and to make great unity come about.


　　Here are some opposing aspects of "harmony" and "disorder":


[image: Harmony, Disorder, Striving, Aggression, World Unity, Cycles of War, Freed Spirits, Random Harmonons, Equality of the Sacred and Mundane, Aimless Reincarnation]


CHAPTER VIII : Relative Truths


　　Applying the above views on harmony and disorder more broadly, it is clear that the universe's laws are relative. Relativity of truth is a thread of ideas running through this book. Precisely because they are relative and dialectical, it is necessary to strive harder for harmony among them. Only thus can we hold to Heaven's Way while fulfilling human ties. Errors toward one side or the other become sources of all disorder. Heavenly principles are thereby obscured; mind and matter are turned upside down; humans dwell in bitter wretchedness. Thus nature is ruthless; there is no way of overcoming it unless Heaven and mankind work together to reach the je-chun of  returning a myriad differences to oneness. What follows are central principles of this book, arranged for comparison with views people have held earlier. This may help us see past delusions that hide the true state of the universe, and show a path for further inquiry and creation:





  	.
  	.





  	Universal dynamism
  	－Universal gravitation



  	Spiral force
  	－Attraction force



  	Bonding force
  	－Harmonizing force



  	Attraction of opposites
  	－Like attracts like



  	Revolving of Heaven and Earth
  	－Stillness of Heaven, Movement of Earth



  	Dynamism and harmony
  	－Stasis and e-tropicity



  	All creatures possess spirit
  	－Only man possesses spirit



  	Equality of sacred and mundane
  	－Only spirits are exalted



  	The Third Theory of Godhood
  	－The Second Theory of Godhood



  	God harmonizes Nature and matter
  	－God creates Heaven and earth



  	Deities regulate spirits only
  	－Deities control everything



  	Strive toward Heaven
  	－Struggle among persons



  	Striving
  	－Weariness



  	Hold onto the harmonon
  	－Expend bodily energy



  	Raydon
  	－Elixir



  	Harmony
  	－Disorder



  	Water is the wellspring of the cosmos
  	－Fire is the wellspring of the cosmos






CHAPTER IX : Doctrine of New Life


　　In light of the discussion in Chapter Seven, we can give this brief description of the Tao: it is harmony, harmonizing force. That is the truth of connection, intermediaries, linking and bonding together with harmonizing. In ancient Chinese philosophy the original substance of the Tao was the Great Ultimate; in chemistry it is hydrogen and oxygen gases; in the theory of electricity it is the two polarities of electricity. At its origin the Great Ultimate is a mass of non-polar ch'i. Hydrogen and oxygen essence react to form water. Thus all phenomena and all objects come into being from water. What we call the Tao is something metaphysical, above form. Though it is metaphysical, it nevertheless has substantive being. It lies within man's being, and it harmonizes and unites with Heaven and Earth. The movement and stillness of all matter is the intentionality of the Tao. This intentionality can be thought of as life force, or "harmony". Any living object in isolation will certainly be incapable of growth. To be alive a thing must harmonize and join with its counterpart. Therefore the Tao embraces all phenomena, harmonize all things. This is the essence of the Tao.


　　  The Tao is what we use and see and do every day: we can say that sentient and non-sentient beings all possess the intention of the Tao. Speaking in traditional terms, the Tao is spirit-nature. In our church's way of speaking, it is the harmonon. But a harmonon existing alone cannot fulfill its function. If there were only Tao and no physical form to the myriad things, the Tao would have nothing through which to operate. Thus the operations of the Tao proceed through te(德, virtue), and te is none other than e-tropons.  Only given te will the Tao's workings be possible. Te is what lets the Tao assume form and develop, to differentiate into movement and stasis. Thus the workings of Tao depend on harmony and sincerity--that is, the fitting union of e-tropons and harmonons.


　　  Nature and matter are inherently counterposed. The Tao is Nature and te is matter. The two are contraries, but not to be separated. Of all living things under Heaven, there are none that do not accommodate the Tao's vital intent, and the constructivity of te. Life and death, movement and stillness: these are harmonization of Tao with te; neither side can be dispensed with. If either is dispensed with, then Tao without te will become an empty void, and te without the Tao will end in dissolution of being. Thus Tao together with te are what Confucians think of as benevolence and sincerity. (Benevolence is the Tao, and sincerity is te.) In science, they are truth and reality; in Buddhism, they are emptiness and form; in Christianity, they are love and sin; in Islam they are purity and truth. Perhaps we can fit these concepts into the following scheme:


[image: Tao, te, yang, yin, movement, stillness, Nature, matter, innate, acquired, non-physical, physical form, harmony, myriad phenomena of cosmos]


　　And so the Tao of Heaven tends returning. The great Tao cycles, with benevolence engendering the myriad phenomena and sincerity ever arising. Between Nature and matter there are half-yang, half-yin forces that act to attune them; these are divine intermediaries. Divinity is that part of creation which is above matter and below Nature. That is, what is above bodily essence and below cosmic ch'i is divinity. Those who cultivate the Tao unite bodily essence and cosmic ch'i. They return from matter back to Nature; from the acquired they rejoin with the innate; from reality they accord with truth. They emanate bonding force and are answered by harmonizing force; thus they can become divine. Conversely, if sacred beings do not follow Heavenly principles, their worldly mind will arise. Their remnant yang e-tropons will give off heat and grow heavier, whereupon they will sink down into reality and become matter. That is why it is said "sacred and mundane are equal".


　　The basis for this equality lies in harmony.  When sacred and mundane can be made equal, that is harmony. Moreover, since freed spirits are the fundamental locus of the sacred, becoming a freed spirit means attainment to the level of harmony. But a deity does not always belong to the non-physical realm. In the physical world it is a humanly-embodied deity; in the non-physical realm it is a deity in the sacred sense. If one can be a humanly-embodied deity in the physical realm, one can be in harmony with sacred beings in the non-physical realm. On this the equality of mundane and sacred is based. The sacred is the highest level for deities within a spiral system. To attain the sacred means transcending to the realm beyond one's own. Beyond that is a further stage where one can attune and coexist with Nature. This is the highest ideal of equality between mundane and sacred. Thus, whatever has life force and gains equality with the sacredness of higher realms may be said to have "shared existence". To attune with Nature may be called "creating life" (oneself having  grasped creation).


　　Hence come the following qualifications:

　　1. By seeking it through merit and faith, one gains equality with the sacred in one's own realm.

　　2. By seeking it through spiritual cultivation, one finds equivalence with the sacred in the realm above.

　　3. By continuing to a further stage of sacredness and deepening one's practice, one gains equality with Nature.

　　4. When a freed spirit cultivates in stages and establishes merit, it can advance by stages and gain equality with Nature.


　　  Equality of sacred and mundane is a general description for all of the above. Each is determined by cultivation, merit, striving, and self-creation. The realm of equality between sacred and mundane have eternal life (life in the larger sense); mediocre life is particularized or composite life. Whichever kind of life it is, it demands self-creation and striving on one's own. Otherwise even composite life will not be easy to keep, much less gaining eternal life.


　　  Eternal life is life lived positively for all mankind and the cosmos. Composite life is pessimistic, living for one's own momentary significance. The former is inclusive and without bounds, giving blessings without end. The latter is as fleeting as an epiphyllum flower, like dew or lightning in its inconstancy of birth and death. It is painful and deserving of pity. Thus we counterpose to it the three main kinds of striving.


　　1. Strive toward Heaven for equality with Nature.(that is, to harmonize with Nature)

　　2. Strive with Nature to be equal with higher sacred beings.(otherwise breaking through a spiral harmony system will be impossible)

　　3. Strive within oneself to be equal with sacred beings. (attaining eternal life)


　　  All those who have physical cultivation but lack merit that accords with Heavenly principle, though they may rise in level, must continue to foster merit in themselves. Those who merely accord with Heavenly principle but lack cultivation can only rise by self-creation through stages. So it is that neither physical nor Heavenly principles can be dispensed with. Since ancient times ther has been this  saying: "Heaven and mankind are one."　　

    
        Appendix : Followers of the T'ienti Teachings Can Still Believe in Their Original Religions


　　The Lord of Heaven is the Supreme Being, in whom mankind holds common belief. This Being was called "Lord on High" by the ancient Chinese, and has been known to the West through the ages as God. The Lord of Heaven worshipped by our church is the supreme power of the cosmos and is also the hierarch of our church. For over five thousand years, Chinese people have been "purifying body and mind to serve the Lord on High", is also The Lord commonly worshipped by humans on earth.


　　The T'ienti Teachings takes its fundamental teaching as the great cosmic Tao of the Lord of Heaven. His teachings reveal that the higher and lower realms of the cosmos require a unified and supreme object of belief, the Supreme Lord of the cosmos. But this is not limited to any one religion, because the religions of human world are all issued from the same source. One after another their founders were sent down to earth by command of the Supreme Lord. They were born among peoples of different regions, meeting the needs of time and environment. They created beliefs for salvation of the world's people. And now mankind is at a crux of imminent destruction. All the world's religions can be traced back to origins in the non-physical realm. They share a unified transmission of the Tao, and now meet together amidst a life-or-death crisis. It behooves them to look soberly at their mission in these times. While each proceeds in its own course of following the Tao and preaching, they will join hands and hearts to strive together, to save the pitiable human creatures on this earth.


　　Therefore our church's followers look to the source for the transmission of the Tao, recognizing that everyone belongs to one family and can still believe in their original religion. Even if they completely believe the doctrines of their respective faiths, and continue doing in-depth study, there is certainly no conflict or contradiction at all. What is more, followers of T'ienti Teachings observe precepts--called the Twenty Words of Truth or the Watchwords of Human Life. We make these Twenty Words a key lesson in our daily spiritual practice:


　　"Chung (忠, Loyalty)", "Shu (恕, Forgiveness)", "Lien (廉, Incorruptibility)", "Ming (明, Insight)", "Teh (德, Virtue)", "Cheng (正, Rectitude)", "Yi (義, Justice)", "Hsin (信, Trustworthiness)", "Ren (忍, Forbearance)", "Kung (公, Fairness)", "Po (博, Philanthropy)", "Shiao (孝, Filial Piety)", "Jen (仁, Benevolence)", "Tz'u (慈. Compassion)", "Chueh (覺, Awareness)", "Chieh (節, Moderation or Fidelity)", "Chien (儉, Frugality)", "Chen (真, Truthfulness), "Li (禮, Propriety), and "Ho (和, Harmony)".


　　These precepts combine the virtues of various religious teachings. Upon pledging themselves as followers of our religion, strivers first choose one or two watchwords as a fundamental guideline for self-cultivation and following the Tao. They integrate and connect other virtues with the one(s) they chose, and put them into action. This is to say, the Twenty Words are consistent with the spirit of their original religions. Religious believers have feelings of concern and pity instilled in them by the loving power of leaders in their various religions. Confucians have their "benevolence and righteousness"; Buddhists have compassion; Taoists have pure quietude; Christians have universal love; and Muslims have purity and truth. These fit perfectly with the overall spirit of our religion: "Understand the benevolence of Heaven and its life-giving generosity. Be close with your relatives and benevolent toward the people. Love your countrymen, love your fellow men, love living beings". This is why strivers in our religion can believe in their original religions without contradiction. What is more, they will find the central thread and spirit of these faiths are consistent. This is the unity of religions, the oneness of the Tao's origin.


　　Thus the followers of our faith need only live by the precepts, observing them in mind and body, vigorously putting them into practice. They should incorporate them into the fabric of daily lives with others. If they persist in embracing them and do not lose heart, they will naturally find the connection between this faith and the spirit of their original religion. In so doing they can help to bring about unity among religions and in the world; they can undo catastrophe before it takes physical form.


　　The precepts are a guide to bettering oneself, reaching out to others and making the cosmos one's home. Our goals are to seek equality among peoples, religious unity and world unity. The fundamental practice of the T'ienti Teachings is the Three Strivings--within oneself, with Nature, and toward Heaven—and the ultimate aims are the equality of sacred and mundane, the unity of Heaven and man. Our followers can continue to have faith in their original religions. Let us strive together to avert the worldwide catastrophe of nuclear destruction and seek eternal peace and blessings for humanity!


　　　　　　　　　     　　　　　　　 Lee Yü-chieh

　　　　　　　　   First-Appointed Master Emissary

　　　　　　　　　　 on Earth of T'ienti Teachings

    
        [image: ]
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Fig 3 : Formation of Spiral Harmony System
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Fig 12 : Coalescence of Rhomboid Bodies out of E-tropons
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Fig 13 : Gradation of Harmonons
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Fig 14 : Levels of the Heavenly Realm
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Fig 6 : Relationship of Spiral Harmony Systems
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Fig 5 : Meteors

1sothermal

meteor

meteor






OEBPS/ultimaterealm-fig07-en.png
/1

Water

S

Fig 7 : Formation of Planetary Crust

.
Y

formation of volcano

sulphur or
phosphorus here

molten material Q/i\





OEBPS/ultimaterealm-fig08-en.png
Fig 8 : Origination of Minerals and Plants
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Fig 1 : Showing Locus of Centripetal Movement in a Spiral Harmony System
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Fig 4 : Types of Movement in the Law of Spiral Harmony
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Fig 9 : E-tropons Changing
from Like-Attracts-Like
to Like-Repels-Like
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Fig 15 : Mediumship of the Planchette
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Fig 16 : Mediumship of Light
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Fig 17 : Spiritual Healing
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